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Foreword

ELCOME TO THE SIXTH annual issue
C C of The Muslim soo: The World’s soo
Most Influential Muslims.

There are 1.7 billion Muslims in the world today,
making up approximately 23% of the world’s popu-
lation, or one-fifth of mankind. As well as being
citizens of their respective countries, they also have
asense of belonging to the ‘ummah) the worldwide
Muslim community.

This publication sets out to ascertain the influ-
ence some Muslims have on this community, or on
behalf of the community. Influence is: any person
who has the power (be it cultural, ideological, fi-
nancial, political or otherwise) to make a change
that will have a significant impact on the Muslim
world. Note that the impact can be either positive
or negative, depending on one’s point of view of
course. The selection of people for this publication
in no way means that we endorse their views; rather
we are simply trying to measure their influence.
The influence can be of a religious scholar directly
addressing Muslims and influencing their beliefs,
ideas and behaviour, or it can be of a ruler shaping
the socio-economic factors within which people
live their lives, or of artists shaping popular culture.
The first two examples also point to the fact that the
lists, and especially the Top so, are dominated by
religious scholars and heads of state. Their dominant
and lasting influence cannot be denied, especially
the rulers, who in many cases also appoint religious
scholars to their respective positions.

This doesn’t discount the significant amount of
influence from other sectors of society. The publi-
cation selects Muslim individuals from a range of
categories of influence, 13 in total:

Scholarly

Political

Administration of Religious Affairs
Preachers and Spiritual Guides
Philanthropy/Charity and Development
Social Issues

Business

Science and Technology
Arts and Culture

Qur’an Reciters

Media

Celebrities and Sports Stars

Extremists

How to measure this influence is of course the
most challenging aspect of the publication, and the
one where opinions diverge the most. Influence can
sometimes be gauged on a quantitative basis, the
number of people influenced, the number of books
written, the amount of sales etc., but more often it
is related to the qualitative and lasting effect of that
influence. The achievements of a lifetime are given
more weight than achievements within the current
year. People who are trailblazers, or the lone voice
in a remote area are also taken into account. This
means that our list of names will change gradually,
rather than dramatically, year-on-year. This list acts
as an opportunity to shed some light on the many
challenges and pioneering triumphs that are present
at the very crux of shaping the Muslim community.

What’s In This issue?

This year we have our distinguished chief editor
sharing his annual introduction surveying the major
events in the Muslim world over the past twelve
months. Given the threat to traditional Islam that
DA'SH poses, we have reprinted the ‘Open Letter to
Al-Baghdadi’ (with permission from CAIR), which
outlines in theological terms what the teachings of
traditional Islam are, as opposed to the distorted
viewpoint that DATSH hold. The letter was signed
by over 120 leading Muslim scholars and academics.
We also have a special essay by HRH Prince Ghazi
bin Muhammad entitled “The End of Orientalism in
Islamic Studies and 100 Books on Islam in English’
This essay shows that there is now an authentic body
of literature on the teachings of Islam available
in English, and so the English-speaking world no
longer have to rely on outdated poor translations,
and prejudiced works. It then suggests alist of books



in English that will convey an understanding of
traditional Islam. We are fortunate to have increased
the number of articles by distinguished writers in
our Guest Contributions section. This issue has
cight exclusive articles covering a wide range of
issues and giving plenty of food for thought. The
Issues of the Day section compiles short reports
on some contemporary issues. The ‘Major Events’
section provides a timeline of the major events that
have taken place over the past year. Our two Ap-
pendices provide us with lots of statistics. Appendix
I shows total population and Muslim population
by country, for all the countries in the world. Ap-
pendix 11 compiles a list of the highest Muslim
facebook and twitter users, as well as the highest in
the world. To give a richer visual understanding of
the Muslim world we have not only increased the
number of photographs in the Top 25 section but
have added some in other sections as well. We have
also included several calligraphy pieces throughout
the book, which we hope will serve as a beautiful
reminder to pause and reflect as you go through
the book. We have also added write-ups within the
main body of the text about major initiatives (see A
Common Word on pager13, Altafsir.com on page
139, Free Islamic Calligraphy on130). Our website
[www.TheMuslimsoo.com] has already proven to
be a popular destination. We have recently updated
the Influence Feed which shows the latest news on
many of the Top soo. We welcome your feedback
and will take nominations for the 2015/16 edition

through it.



Introduction

Prof. S. Abdallah Schleifer

MORE THAN 40 YEARS ago Jacques
Ellul, the French moral philosopher

and sociologist whose knowledge of Islam
was limited and distorted but who clearly
understood the implications of mass media
wrote that the flood of information and
discontinuous facts increasingly available
would overwhelm any sense of historic
context.

This is so obvious when considering broadcast
news but it is also true even for the major daily
newspapers in the world and their online website
versions which are obviously perceived as the fu-
ture. Indeed, discontinuity is even a problem for
an annual regional survey such as this Introduction.

In theory we are surveying significant events
and trends from the last few months of 2013 to the
Fall of 2014, certainly a far broader time span than
even the most thoughtful daily newspaper report
contends with. But even here, in face of probably
what is the most troubling event of the past year—
itis impossible to indicate that the stunninginitial
successes of DA'TSH are neither mysterious or even
sudden as one would think based upon newspaper
headlines and some of the statements made by us
President Obama, without referencing, relatively-
speaking, old history.

Of course by DA'TSH we are referring to the so-
called “Islamic State” group, but even when put
into quotation the very association of the idea of
an Islamic state (debatable as even the honest use
of that phrase may be) with this murderous heresy
is unbearable - so the use of an Arabic acronym by
anyone who writes exclusively in English provides
a certain relief.

At the height of the DAISH offensive this past
summer global media focused its attention upon the
flight and despair of Iraqi Christians , the killings
and flight of the Yazidis as well as the enslavement
and rape of their women, and the gangland style
summary executions of more than a thousand Shia
soldiers of the Iraqi Army who had surrendered,
as well as the killing of Iragi and Kurdish Sunnis

who refused to acknowledge and publically declare
submission to the rule of DATSH’s false Caliph Abu
Bakr Al-Baghdadi. All of these events took place be-
fore the video productions of individual beheadings
of American and British hostages held by pA'ISH.

All of these horror stories could be compre-
hended as described - both in news reports and
editorial comment as the poisoned fruit of bigotry
and fanaticism. But also in vague allusions to DATSH
seeking a return to “medieval behavior” —this last
description indicated an extraordinary lack of
knowledge of Arab/Islamic history; lacking any
sense of all of the many religious and ethnic minori-
ties populating Iraq and Syria not to mention nearly
all of the other predominantly Muslim countries in
the Middle East and North Africa. Those minority
communities would not exist now, as they have for
the past thousand years if DATSH’s atrocities were
characteristic of Islam’s “medieval behavior.” And
one would think that this long-standing, uninter-
rupted existence of so many minority communities
in the Arab Islamic world would be faitly obvious
to any journalist when compared to the far more
homogenous nature of Western European countries
prior to the post-World War Two massive immigra-
tion from former colonial territories in the East.

But even without reference to the history of
Islam, this is a particularly puzzling description
given DATSH’s mastery of quite modern technical
communication skills and, again, technically correct
employment of all available outlets of social media
as well as a thorough understanding of contem-
porary procedures (however cruelly applied) in
administering the large swath of Syrian and Iraqi
territory it was still in possession of by the end of
this past summer.

The only thing about DAISH that really refer-
ences pre-modern times is the practice of beheading.
But that is a self-conscious visual effect — either for
individual summary executions to terrify the villag-
ers and townspeople remaining in the areas it has
overrun or as dramatic video to provoke its enemies,
or of equal significance as recruiting tools to excite
and even inspire individuals among the Muslim



youth of Europe and America, as well as in the East,
and who yearn to transcend their marginality and
alienation by acts of violence. These individual acts
of violence, as well as the more mass slaughter of
DAISH’s prisoners of war by the more expeditious
manner of bullets to the head are revolutionary
acts worthy of the Cambodian Khmer Rouge who
killed three million of their fellow countrymen
some 40 years ago, but when dramatized in videos
as individual beheadings the use of the sword dis-
guises the revolutionary violence implicit in these
acts with the obvious allusion to pre-modern and
thus “traditional” or even “religious” forms of capital
punishment.

But DAISH fighters do not ride into battle on
horseback bearing spears and swords — they roll into
towns and villages in open trucks with mounted
heavy machine guns or in Humvee jeeps, which
along with their tanks, multiple rocket launchers
and artillery were all provided in an unintended
sense by America courtesy of the Iraqi Army which
predictably disintegrated (predictable according
to US. Army intelligence and Central Intelligence
reports of the corrupt, politicized nature of the
Iraqi Army command dating several years back and
ignored by the White House) .

Nor were DAISH fighters organized like tribal
or “medieval” forces—but as units of a modern
regular army, not a guerilla force or a clandestine
band of terrorists. That organization as well as the
rapid mastery of sophisticated American weaponry
is due to Al-Baghdadi’s recruitment of former men
trained and combat seasoned as officers in Saddam
Hussein’s Iraqi Army. So the formation of DATSH

Yazidi refugees enter Zakho Iraq, thousands have
crossed the Tigris river form Syria to come to the UN
camps being set up across Dohuk. The UN has esti-
mated there are now over 200,000 thousands refugees
in critical need of humanitarian assistance. (Photo by
Gail Orenstein/NurPhoto) (Photo by Gail Orenstein/
NurPhoto)

goes back to the American occupation of Iraq, and
the curious as well as disastrous decision taken by
Washington a few weeks into the occupation to
dissolve the entire Iraqi Army which was the only
institution to have survived the Baath Party trans-
formation of Iraqi society (and distrusted for that
reason by Saddam.) That decision, made no sense
at all except to the passionately pro-Isracli sentiment
that animated the Neo-Conservative movement
policy makers who were so influential in the Bush
11 administration.

Effectively this demobilization provided a well-
trained cadre in a rapidly emerging armed resist-
ance to the American occupation. The eventual
but inevitable rule of Iraq by a quite sectarian-
minded Shia political party ushered into office by
the Americans, reinforced a Sunni Arab sectarian
quality to the armed resistance, which enabled Al-
Qaeda ( decimated in Afghanistan) to re-asset itself
as Al-Qaeda in Mesopotamia (AQM) but with an
even more extreme perspective than the original
Al-Qaeda, and it is here in AQM that Al-Baghdadi
begins his militant career, and it is as a POW in an
American prison camp that he will hone his revo-
lutionary Islamist ideology and meet and recruit
former Iragi Army officers who had abandoned
Baathist ideology for Islamist.

This is a pattern discernible as early as in late
1960s in Egypt and other Arab countries when
young men disillusioned with Nasserist Arab Social-
ism and/or Marxism and in search of an alternative
revolutionary ideology to define their lives, were
drawn to extreme movements that originated in
the Muslim Brotherhood or in Salafi currents and
which would become the earliest and pre-Qaeda
jihadi movements of the late 1970s and 1980s.

If there is to be found any significant “medi-
eval” rather than more modern historic parallels to
DAISH, it is to be found in found in the reported
behavior of the Kharajites, as noted by Saudi Ara-
bia’s Mufti, who rebelled in the name of religious
purity against Imam Ali, the fourth and last of the
“Righteous Caliphs” in Sunni historiography and
declared that any and all Muslims who did not join
in their cause were apostates, and could therefore
be killed be they non-combatants or not; be they
men, women or children.

Al-Qaeda in Mesopotamia (AQM) was not de-
feated by American military might — a point that
should have been remembered when Arab as well
as Western leaders, ,more recently considered re-



sponses to DAISH’s most dramatic success, when
DAISH sent its forces from Syria back into Iraq.

AQM had been defeated by former Sunni Arab
tribal allies in the Iraqi Resistance to the US oc-
cupation, who were put off by AQM’s brutal style
of killing Shia as a matter of principle, and were
encouraged and funded to fight AQM by the Us
armed forces in Iraq. Defeated in Iraq, Al-Baghdadi
asa survivor of AQM, reconstituted the movement
as the Islamic State of Iraq and Shems (1s1s) and
moved into the fertile field of the Syrian civil war,
where with the passage of time and lavish funding
from wealthy individuals in the Gulf, Islamist mili-
tias of various designations — Muslim Brotherhood,
Salafi, and Al-Qaeda affiliated Salafi-Jihadi groups
— were increasingly outperforming the original rebel
formations that had coalesced, under the leadership
of non-Islamist defectors from the Syrian Army, as
the Free Syrian Army.

DA'ISH as 18IS did well within rebel ranks in
Syria as it took over by force-of-arms portions of
rebel “liberated” territory significantly close to the
Syrian-Iraqi border — for it was from Iraq it had
originally come and it would be to Iraq, that it
would (without abandoning its Syrian bases) return.

DAISH's timing was impeccable. For while the
American command had laid down conditions for
the ruling Shia sectarian party led by Nuri al-Maliki
to share authority with Arab Sunni and Kurdish
leaders and to continue to fund and integrate the
Sunni tribal militias of The Awakening movement
into the Iraqi Army, Al-Maliki did the opposite,
cutting off funds for The Awakening militias and
refusing to integrate them into the Iraqi Army and
Security forces in any meaningful way; purging
and imprisoning both his government and the Iraqi
Army command of Sunnis and taking over the min-
istries of defense and interior with Shia commanders
whose qualifications were not those of merit but of
personal and sectarian loyalty to Al-Maliki.

The final blow came after Sunni Arab political
movements staged non-violent protests and sit-ins,
and Al-Maliki sent both army and interior ministers
forces to shoot and disperse the protesters. So, many
Sunni Arabs rallied to 1SIL when it reappeared
in Iraq as a tough, well trained force waging war
against Al-Maliki’s regime.

In the global media account of 1SILs (soon to
rename itself as DA'ISH) sweep across northern
Iraq, DA'TSH’s destruction of at least halfa dozen of
Mosul’s most revered Muslim holy places -- includ-

ing the mosque-shrines that contained the tombs
of the biblical Prophets Jirjis, Sheeth (Seth) and
Younis (Jonah.) which, as in the case of the better
reported atrocities, would be attributed to quote
the Associated Press, to the “harsh interpretation
of Islamic law.”

( pA1sH and other Salafi or Salafi-jihadi within
the rebel camp in Syria had already destroyed Sufi
shrines in Aleppo and Damascus, a phenomena
which was also noticeable as a barely -reported
by-product of the “Arab Spring” in Egypt, Libya,
Tunisia and Somalia.(see Muslim soo 2012 edition
pp 177-178 and 2013/14 edition, pp189-191and cur-
rent edition pages 253-255 )

The idea “harsh interpretation” seemingly com-
plements the almost unavoidable description of
normal Muslims and their religious leaders as prac-
ticing “moderate Islam” which in turn implies a “less
harsh Islam.” What would be far more accurate and
scene-setting so to speak, would be the use -- when
designating the overwhelming majority of practic-
ing Muslims -- of the phrases “Sunni Orthodoxy”
and “Traditional Islam,’. These are the designations
used in The Muslim soo every year in the increas-
ingly more critically important section on “Major
Doctrinal Divisions Within Islam” (page 19)

As to the concept of DAISH’s “harsh interpreta-
tion of Islam” consider the “Open Letter” addressed
to the False Caliph by the leading religious scholars
in the Muslim world, accompanied by a helpful
executive summary (since the language of the tradi-
tional ulema can be difficult for those not familiar
with the literature) published in this year’s edition
of Msoo (page 177) and distributed on a global
basis to media and concerned institutions by the
Council on American Islamic Relations (CAIR).

The Open Letter makes it definitively clear that
DAISH operates according to a perverse misinter-
pretation of Islam, not a “harsh interpretation.”
(Some of the most important points in the Open
Letter are re-expressions in juridical language of
The Amman Message (p30) which was of ground-
breakingimportance at the time precisely because it
confronted the pretensions of Al-Qaeda and lesser
known extremist groups. But the Open Letter is the
most comprehensive Islamic juridical rebuttal by
orthodox scholars of the “religious” justifications
for revolutionary Salafi-jihadis, manifest in its most
extreme form by DATSH.

And here is a critical point in perception of
DAISH but alluded to in the text of the Open Letter.

II
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When DAISH forces began operations in Aleppo,
Syria and then in Mosul, it distributed the books of
Muhammad bin Abdul-Wahhab, the 18th century
Arabian theologian considered to be the inspira-
tion of modern day Salafism. The scholars of The
Open Letter note that the outstanding spokesman
of a more muted (and far less powerful) classical
Salafism, Ibn Taymiyyah, repudiated in his final
years the most extreme doctrine that characterizes
much of contemporary Salafism — takfir, to de-
clare Muslims to be non-Muslims — to declare them
apostates-- if they contradict Salafi doctrine. But
the practice of takfir is central to many of DATSH’s
murderous practices.

It is also significant that Saudi Arabia, the reli-
gious establishment which in the late 1970s and
onwards has generously been funding Salafi preach-
ers throughout the Muslim world, has spoken out
against DA'ISH after being admonished by Saudi
Arabia’s King Abdullah for their silence.

King Abdullah has also firmly embraced Al-
Azhar — the citadel of Orthodox Sunni religious
thought and very much targeted by both Salafi
groups and the Muslim Brotherhood in the an-
ything-goes environment in Egypt of the Arab
Spring and then its transmutation into Muslim
Brotherhood rule for one year.

Saudi Arabia along with the UAE has provided
both moral and financial support for the new

government in Egypt headed up by President and
former Field Marshal Abdel Fattah Al-Sisi, who in
his capacity as Minister of Defense and head of the
Army was instrumental in deposing then President
Muhammed Morsi of the Muslim Brotherhood in
July 2013.

King Abdullah’s distancing Saudi Arabia from
manifestations of Salafism outside of the Kingdom
has also been reflected in measures taken in recent
years to loosen the most blatant manifestations of
extreme Salafi tendencies within the Kingdom,
reorganizing the religious police, taking the control
of women’s education away from the religious estab-
lishment and restoring it to the Ministry of Educa-
tion and generously funding the establishment of
a co-educational university for scientific studies
and encouraging the re-orientation of the religious
establishment from the rejection of Traditional
Islam’s grant of authority given to all Four Schools
of Sunni Legal Thought, to identification with one
(Hanbali) of the Four Schools.(see page 26).

But the defense of Traditional Islam from on-
slaughts of both Salafism and the Muslim Broth-
erhood has so far been defensive in nature, and
largely in terms of juridical thought interpreting
shari’a. But Traditional Islam and the institution
of Al-Azhar has always had a positive perspective
of orthodoxy, which is that the very core of Islam
that enlivens the Law, is spirituality (taqwa) — with

Palestinian children through drawing and writing messages of peace over the ruins of the
destroyed houses east of Gaza City (Photo by Majdi Fathi/NurPhoto)



its stress on one’s personal relation or attentive-
ness to God, which is expressed in Sufism, and
has been manifest for centuries not only in the Sufi
tariqas — the mystical brotherhoods which exist
to substantiate that attentiveness with politically
quietist methodologies based upon the Invoca-
tion of God. If one were to advance a slogan for
this positive rather than defensive perspective of
Traditional Islam—it would be “Personally Invoke,
don’t politically provoke.|” After the disaster of the
1967 War which did deflate some of the ideological
fervor of the preceding decade in Egype, there was
a resurgence of Sufism which had been deemed
unfashionable in Muslim intellectual circles since
the carliest years of the 20th century. That resur-
gence was very much championed by Al-Azhar;
perhaps this is the time for Al-Azhar to again go
beyond defensive refutation and resume its role as
a champion.

The other great and costly drama of this past year
was the so-day long Gaza War between Isracl and
Hamas that ranged through July. The fighting ended
when Hamas accepted, in early August, a cease-fire
proposal advanced by Egypt which approximated
the very cease fire proposal also offered by Egypt
and rejected by Hamas three weeks earlier, before
the Israclis moved into Gaza with ground troops
and continued the process of massive bombingand
shelling that destroyed thousands of homes as well
as much of the infrastructure.

One of the topics of great debate, at least in the
first weeks of the war was who was responsible for
starting it. In the first days of fighting, the Egyptian
press blamed Hamas for starting an impossible-
to-win war which could only lead to massive de-
struction and loss of Palestinian life given Israel’s
overwhelming superior and accurate fire power.
An observation borne out by low Israeli civilian
casualties --something on the order of six civilians
and 67 Israeli soldiers compared to at least 2,120
Palestinians, most of whom were civilians. This is
one of the debating points in the aftermath of the
war — the Israclis contend that only half of that
total were civilian, but even if that were true, and
that supposed low estimate is no more likely to be
the case than the high Palestinian estimate, then
the supposedly low of “only” 1,100 dead Palestinian
civilian dead compared to six dead Isracli civilians
would still be incredibly disproportionate.

Either way is disproportionate despite the fact
that Hamas and some other radical Palestinian

groups like Islamic Jihad operating in Gaza fired
as many rockets into Israel aimed at civilian con-
centrations (but lacking any sort of serious guiding
systems) as the very destructive Israeli targeted at-
tacks from the air. Neighborhoods on the perimeter
of Gaza were largely flattened by tank and artillery
fire in the final weeks of the war, but most civilian
casualties were probably caused by rockets fired
into the more central parts of Gaza, which were
less likely to have been evacuated as in the case of
civilian areas near the border with Israel.

As one commentator in Cairo observed, the fail-
ure to kill more than six civilians (and one of them
was a Beduoin) did not indicate a soft-heartedness
on the part of the Hamas command. Hamas rockets
were intended to kill civilians. And the inadequacies
of those rockets as well as the extensive air raid shel-
ter and civil defense system, which is non-existent
in Gaza, as well as the Iron Dome ground-to-air
anti-missile system is the reason for only six dead
Israeli citizens.

As the days of combat stretched on the never
ending stream of horrific video of Palestinian
women and children struck down dead or dying
by Isracli bombing and shelling broadcast not only
by Egyptian television channels, but by the many
pan Arab and global television channels able this
time around to be in Gaza and cover the war, and
the ease now of being able to transmit picture, even
if necessary by mobile telephone, had its effect.

The deep reservations not just the Egyptian gov-
ernment but much of the Egyptian public had for
Hamas - for its Muslim Brotherhood affiliation, for
its suspected role in allowing Gaza to be a rear base
operation for the terrorists in Sinai that have been
attacking both Egyptian civilian administration as
well as army and police forces for several years, and
for its rejecting the first ceasefire proposal advanced
by President al-Sisi -and not only accepted by Israel
but approved by Abbas and by the Arab League-,
tended to melt away or at least be downplayed in
public expression, as the impact of pictures of dead
and wounded Palestinian civilians and the ruins
of many of their homes continued to play. These
scenes intensified in the final three weeks of fighting
as Isracli ground and air fire increased in devastat-
ing effect both to protect Israeli ground troops
that had by now moved into Gaza to inflict still
greater damage upon Palestinian civilian life, and
as a way to pressure Hamas to accept a ceasefire.
By the beginning of August when Hamas accepted



Al-Sisi’s second ceasefire proposal, the obvious loss
of Palestinian life and property was so severe that
few Egyptians would say or write a word in which
Hamas shared some of the blame for the war.

But the best that could be said about Hamas if
one dared to speak was that they were stupid — they
allowed Netanyahu to provoke them into startinga
hopeless war when he ordered a massive search for
then supposedly still alive kidnapped Isracli teenag-
ers, rounding-up Hamas cadre throughout the West
Bank, and in the process killing at least nine West
Bank Palestinians, as well as staging an air strike that
targeted and killed a handful of Hamas militants.

Did Netanyahu want war or was his intention
simply to heat up the region as a way to dispar-
age the unity government that the pLA/Fatch had
formed with Hamas only a few months before? But
the very existence of that unity government, even if
it existed only on paper deeply troubled Netanyahu,
for this time around (there had been an earlier at-
tempt at a unity Palestinian government several
years ago) not even the United States objected to
the unity government, and a unity government
in which Hamas deferred to Abbas to carry on
negotiations for peace.

With global support for the Two-State solu-
tion, the PLA’s Mahmoud Abbas and the White
House could seriously attempt to force Netanyahu
into signing-on to an |Isracli withdrawal from the
occupied territories and the creation of a truly in-
dependent Palestinian state.

This would be something that in his heart of
hearts Netanyahu can never accept, even though he
did nominally announce a highly conditional, obvi-
ously reluctant acceptance of a two state solution
under pressure from Washington. What the war did
provide Netanyahu with was an excuse that with
intensive rocket fire launched against Israel during
the war, he could not accept a Palestinian state in
which Israel did not have a permanent military pres-
ence in the West Bank — which meant effectively,
no Palestinian state during Netanyahu’s tenure.

While the battlefield in Gaza (at the time of
publication) remains quiet there was one major
Palestinian-Israeli confrontation, but this time
non —violent and verbal, in the arena of the Un
General Assembly; between Mahmud Abbas and
Netanyahu, not Hamas and the IDE.

Abbas made headlines accusing the Israclis of
genocide in Gaza. If Abbas had simply accused

Isracl of committing war crimes by striking rock-

eting and shelling schools, hospitals and civilian
concentrations and reminded his global listeners
and viewers and readers of the scenes of death and
destruction they had all witnessed via television ,
reeling off the names and locations of all the obvi-
ous civilian and residential neighborhoods that
were targets and in many cases levelled and quot-
ing ,as back up comments, to that same effect by
neutral UN and relief organization spokesmen, that
all would have been very creditable and impressive.

But genocide? - “the deliberate and systematic
destruction of a racial, political or cultural group”
(my copy of Webster’s Ninth Collegiate Diction-
ary). That would have meant two million Palestin-
ian deaths not a little more than two thousand,
and this headline-grabbing exaggeration ,instead
of summarizing the harm Israel inflicted upon the
civilians of Gaza, diminished the hard facts of Pal-
estinian civilian suffering.

On the other hand Hamas was desperate. The
very conditions it agreed to in the negotiations
for a unity government and that still prevail in the
renewed negotiations held in Cairo two months
after the ceasefire reflect that desperation on the eve
of the war and prevail even a few months after the
ceasefire: serious funding as well as military supplies
no longer reaching Gaza with the closure by Egypt
of most of the tunnels running from Gaza into the
Egyptian Sinai; some 40,000 civilian employees of
the government in Gaza not paid their salaries for
a number of months, etc.

Wars can be entered to out of desperation and
not because of any strong sense that victory was
possible, and such was the case with Hamas, or
at least for its military command which does not
necessarily answer to the political leadership.

But from astrictly political point of view Netan-
yahu was the loser. The condition of the Palestinians
be they under occupation or siege or in a combat
zone dominated absolutely by Israeli fire power has
further isolated Israel in the world

As for Hamas itself, there was something both
desperate and repellent in the video of a Hamas
Gaza leadership surrounded by vast destruction
and aware of the totally disproportionate death toll,
yet claiming victory. But politically Hamas had an
additional point. For despite the hopelessness, obvi-
ous to anyone with a detached sense for the facts,
however pro-Palestinian, Israel has the capacity to
level all of Gaza using just conventional artillery,
tank and air power in 24 hours. Yet esteem for



Hamas, which was doing poorly in public opinion
polling in Gaza before the war, rose dramatically in
the immediate aftermath of the war.

That was not only an expression of defiance
despite terrible losses, but because the popular
Palestinian assumption is that Hamas had somehow
forced Israel to accept a ceasefire and Isracl had not
managed to knock out all or possibly not even
most of Hamas’s very portable rocket launchers.

But if one grasped present day Isracli military
strategy known as the Dahiya Doctrine one would
realize that for all its war time rhetoric the goal of
Israeli air and artillery strikes was to do in a good
part of Gaza what Israel did to the Dahiya quarter,
a Shia neighborhood of large apartment build-
ings leveled by the IDF during the 2006 Lebanon
War. The Dahiya Doctrine-- according to Gen-
eral Gadi Eizenkot, then commander of the IDF’s
northern front, meant to ‘wield disproportionate
power (against whoever would fire rockets at Is-
rael) and cause immense damage and destruction.”
The context was Hizbullah as the enemy, but also
applicable to Gaza as he would later remark, At
the time however General Eizenhot went on to
say “Harming the population is the only means of
restraining Nasrallah.”

Certainly Abbas had to be aware of this doctrine,
since the 2009 UN Fact Finding Mission on the
Gaza Conflict in the wake of the 2008 Israeli attack
on Gaza, make several references to the Dahiya
Doctrine, calling it a concept which requires the
application of “widespread destruction as a means
of deterrence” and which involves “the application
of disproportionate force and the causing of great
damage and destruction to civilian property and
infrastructure and suffering to civilian populations.”

Alluding to conflict with Hamas, the Israeli
Institute for Strategic Studies (11ss) analysis of
the Dahiya Doctrine, which the 1185 simply de-
scribed as Israel’s “updated security concept” as it
applied to Gaza: “There, the IDF will be required
to strike hard at Hamas and to refrain from the cat
and mouse games of searching for Qassam rocket
launchers. The IDF should not be expected to stop
the rocket and missile fire against the Isracli home
front through attacks on the launchers themselves,
but by mean of imposing a ceasefire on the enemy.”

The 118s went on to conclude “...the IDF’s
primary goal must be to attain a ceasefire under
conditions that will increase Israel’s long term deter-
rence, prevent a war of attrition, and leave the enemy

floundering in expensive, long term processes of
reconstruction.”

How much more effective Abbas would have
been if instead of talking about genocide he had sim-
ply reminded those who already knew, and shocked
those who did not know, what the Dahiya doctrine
was and how it had been applied to the letter in
Gaza this past summer and how, as far as achieving
its actual goals, Isracl had done so at the calculated
intentional high loss of Palestinian civilian lives,
property and infrastructure.

Netanyahu then rushed to New York to rebut
Abbas but along with the usual rhetoric about “tis-
sues of lies and fabrications etc” Netanyahu came up
with a new twist curiously hailed as a more moder-
ate stance than usual for the Prime Minister. All
that he did was to turn the Arab Peace Plan on its
head, upside down, so-to-speak. In effect Netan-
yahu said that perhaps instead of trying to achieve
a settlement now with the Palestinians, with the
thought that this was a prerequisite to establishing
durable peace with all the Arab states, Israel should
reverse course and seek closer relations — coopera-
tion in any number of regional projects and issues
with the Arab states, and that good relations and
cooperation with the other Arabs would eventu-
ally propel an Israeli-Palestinian settlement. But
of course formal recognition, economic as well as
diplomatic relations and the acceptance of Israel as
a legitimate part of the region is precisely the con-
cession with which the Arab states would reward
Israel for coming to real terms and accepting the
creation of a viable Palestinian state in what are now
the occupied territories including besieged Gaza.
It is interesting because it means Netanyahu no
longer feels compelled to even nominally go along
with President Obama and Us Secretary of State
Kerry’s ideal vision of Isracl seriously negotiating
with the Palestinians.

But back in late 2013 and early 2014 Netanyahu’s
tactic to deter serious negotiations with the ra
was to suddenly come up with a new condition
,a minimal requirement”, before any negotiations
could seriously begin, and that was for the Palestine
Authority to recognize Israel as a Jewish state. The
speculation in the Isracli press was that this was the
latest way for Netanyahu to sabotage the American-
pressed peace process but in such a way that it would
be the Palestinians who would get blamed for its
failure — which is indeed a long standing Israeli
maneuver.



Mahmoud Abbas’ initial reaction to this demand
was cool. He implicitly dismissed it as absurd. The
Palestine Authority, he noted, simply recognizes
the state of Israel — how the Israelis define that state
is their own business, not the Palestinians. But as
Netanyahu continued to press the point he got
the reaction he was hoping for, instead of a simple
and quite sophisticated dismissal, there was fervent
Palestinian refusal. Does that mean that educated
Palestinian opinion does not read the Isracli press,
but does, but forgets cither because of emotional
fury or because in the world of intra-Palestinian
politics, taking a more steadfast position than Ab-
bas is more important than thwarting an Israeli
maneuver. Or to put it in a more respectful mode
and applicable not just to the Palestinians, it is an
example of where honor is more important than
winning.

Of course polemics aside, and Netanyahu’s cyni-
cal reading of how to provoke the Palestinians, there
is really nothing startling about the idea of Israel
as a Jewish state. It is the very essence of modern
Zionism, of the raison d’etre for the creation of
the state of Israel as far as those who struggled for
decades before there ever was a holocaust, to create
a Jewish state in Palestine. And the UN Partition
Resolution in 1947 which has been referenced in
recent years by the Palestinian Authority as one of
the international documents recognizing an Arab
state in Palestine, also referred to what would within
less than a year become the state of Israel, to a Jewish
state in Palestine.

Far better would be for the Palestinians to do as
the Israclis do, and that is to say “Yes, but first....”
As an evasive technique it has worked over and
over again for the Israclis. In this case for Abbas to
have followed up his very first and quite exquisite
comment, by saying if it was so important to Isracl
for the Palestinians, and implicitly for the world
to affirm an obvious political reality — if that is so
critical an issue for Israel then let Netanyahu change
the name of the state of Israel, to the “Jewish State
of Israel” as Pakistan renamed itself “The Islamic
Republic of Pakistan” in 1956.

Meanwhile with negotiations going on or not go-
ing on, with war in Gaza on or off, Isracl continued
to authorize still more new housing for Isracli settle-
ment in Arab “East” Jerusalem Shortly afterwards
dozens of Israelis belonging to the settlement move-
ment and protected by Israeli security forces took
over seven houses in the Arab Jerusalem suburban

neighborhood of Silwan (which is almost within
shouting distance of the Old City of Jerusalem)
evicting seven Palestinian families. The settlers
claim they have papers proving they have legally
purchased the buildings, which is being challenged
by the Arab residents of Silwan.

This ongoing Isracli settlement in Arab Jerusalem
is periodically denounced throughout the Arab and
Islamic world, but it is Jordan that continues to en-
courage the one present circumstance, that Muslims
can directly aide the beleaguered and impoverished
Arabsin Jerusalem who hold on in the most difficult
of circumstances. At an international conference,
“Road to Jerusalem”, of leading Muslim religious
scholars, academics and political figures held in
Amman in February 2014, the scholars rejected the
fatwa of Sheikh Yusuf Qardawi banning Muslims
from visiting occupied Jerusalem.

On the contrary, the conference called upon all
Muslims, and particular all Palestinians to under-
take pilgrimage to Al-Agsa mosque in occupied
Jerusalem, that all “transactions including buying,
selling, dealings, accommodation and transporta-
tion undertaken must benefit the Palestinians and
the Jerusalemites and none other than them” in
order to support the Palestinian economy and
in particular the Arab Jerusalemite economy and
to dedicate their zakat for the social, medical and
economic welfare of the people of Arab Jerusalem.
(Full report on the conference on page 250)

Jordan also continues to uphold its commitment
to Inter-Faith activity. The Common Word Initia-
tive which was organized by the Royal Aal Al-Bayt
Institute for Islamic Thought, now partners with
the Vatican in holding periodic meetings of the
Catholic-Muslim Forum in which a representative
group of Muslim scholars and intellectuals from the
original Common Word group meet with Catholic
theologians and scholars to deepen mutual under-
standing. The Forum will meet before the end of
2014 at the Vatican. The previous meeting in 2011
was in Amman.

But perhaps the most intense effort at mutual
understanding in the domain of theology is be-
ing undertaken by the annual Building Bridges
Seminar in which a small group of Christian and
Muslim scholars, usually about 30, gather for almost
exhausting study lasting for three days. Texts from
the Christian and Islamic traditions relevant to the
topic chosen by the participants are used as the basis
for discussion in a program that includes relevant



paper presented in the morning followed by long
late morning and afternoon meetings in four even
smaller groups of seven to eight scholars. The pur-
pose of the seminar is not to arrive at agreement,
but rather to make sure that each has understood
the other’s beliefs and concerns.

In 2014 the topic was “Sin, Forgiveness and Rec-
onciliation: Christian and Muslim Perspectives.”
The Building Bridges Seminars was originally led
by the Archbishop of Canterbury Rowan Williams.
But in 2012, Georgetown University accepted the
Archbishop’s invitation to take on the responsibility
of administering and hosting the Seminar after his
retirement. The Seminar is sponsored by George-
town University’s President John J. DeGioria and
the discussion is chaired by Father Daniel Madigan,
also from Georgetown.

As for conflict, intra-faith rather than inter-faith;
Syria and Iraq are not the only war torn  countries
in the Muslim world. Islamist terrorism persists
in Nigeria where Boko Haram kidnapped more
than 200 school gitls. Some have escaped but most
are still in the hands of Boko Haram which has
threatened to sell them off to men seeking wives.
In Somalia, the Islamist Al-Shabab, while still on
the defensive and losing ground, continue to stage
occasional suicide bomb attacks in the capital.

Yemen slides back and force between a variety of
civil wars and discontents: The central government
against Al-Qaeda; the central government against
southern Yemenis attempting to recover indcpcnd—
ence from the North, and the Sunni central gov-
ernment allied to a Sunni Salafi tribal movement
fighting and losing out to ” the Houthis” who are
often treated in the media as some sort of mysterious
Yemeni Shia force. They are the armed communal
heirs, although their leader is not in any direct line
of descent of the Zaidi Shia Imamate that ruled
most of Yemen, for most of the time from the late
9th century until overthrown by a coup by predomi-
nantly Sunni officers in the Royal Army — a coup
wrapped in the banner of Republicanism and avidly
supported by Gamal Abdul Nasr in a civil war that
lasted for several years and resulted in serious losses
for the Egyptian expeditionary army in Yemen.

Itis an indication of the extent that sectarianism
has come to play a much greater role in the Arab
world than it did many decades ago, that Saudi
Arabia under the leadership of the late King Faisal
supported the Zaidi Imam in his ultimately unsuc-
cessful guerilla war against the Sunni Republicans

to restore the Imamate. Ultimately a compromise
agreement resulted in a Sunni-dominated Repub-
lican regime that was theoretically committed to
power-sharing with the Zaidis, who constitute
nearly half of the population of Yemen.

But the most dangerous terrain in the Arab and
Islamic world is Libya. There are now two rival
governments operating in two different capitals,
Tripoli and Tobruk. There have been numerous
clashes between rival militias that have come to
dominate Libyan political life since the Uprising
against Gaddafi in 2011

The country is at the edge of all out civil war. In
the last round of fighting the Misrata militas, which
are in an alliance with the Muslim Brotherhood
and the particularly well-armed and well funded
Salafi-Jihadi Ansar Al-Sharia of Benghazi, defeated
the Zintan militia which is loosely allied to the
traditional Muslim as well as nationalist and liberal
forces along with feebly trained units from the new
and small national army established by the transi-
tional political authority that assumed nominal
power after Gaddafi was overthrown. These regular
army units were defeated by the Ansar Al-Sharia
in protracted and ragged fighting for control of
Benghazi.

The legitimate Libyan government in the eyes
of most Arab states and in particular in the eyes
of Egypt and Algeria is that formed by the new
parliament elected in June 2014. It is opposed by a
rival government dominated by the Muslim Broth-
erhood and its Salafi-Jihadi allies set up in Tripoli
after the city’s capture by the Misrati militias. The
legitimate government fled Tripoli to Tobrok not
far from the border with Egypt. Since Libyan Salafi-
Jihadi units have raided an Egyptian Army border
position twice in 2014, inflicting serious casualties
in the second raid this past summer, there have been
recurrent rumors circulating in Cairo that Egypt
may intervene upon the invitation of the Libyan
legitimate government either alone or in alliance
with Algeria.

Egypt’s President Al-Sisi has visited Algiers and
re-established good relations with the Algerians but
if Egypt alone or with Algeria does intervene it will
most likely only happen if intervention is approved
by the Arab League. As for Al-Sisi, 2014 began as
a trying year with continuing demonstrations by
pro-Morsi protestors in Cairo, particularly at the
universities, and in Upper Egypt,

But by the time Al-Sisi was inaugurated as Presi-
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dent, the demonstrations had already begun to ebb
and even evaporate, largely due to massive arrests
of the Muslim Brotherhood and allied Islamists.
A sense of normality and stability has returned to
Cairo. It is clearly welcomed by the majority of of
Egyptians who experienced the breakdown of law
and order, the widespread loss of employment and
the failure of a succession of administrations to
mitigate cither, following the overthrow of Hosni
Mubarak in 2011.

Beyond the limited circles of Human Rights ac-
tivists and NGOs, and liberal to left intellectual and
academic circles, not to mention residual elements
of the Muslim Brotherhood, the mass of the Egyp-
tian public was far more troubled by the reduction
of subsidies for fuel and basic commodities, than
by post-coup human rights concerns.

And the President Al-Sisi was warmly received
by both the various UN delegates as well as enthusi-
astic Egyptian-Americans in the public gallery when
he spoke at the UN General Assembly. Al-Sisi’s
pledge that Egypt was proceeding on a roadmap to
democracy and human rights has been contested
by critics of the coup detat that ultimately led to
new elections and brought him to power. However,
within the halls of the General Assembly, where no
doubt many delegates are troubled by the United
States’ cold shoulder for Egypt and Washington’s
curious, softly pedaled sympathy for the Egyptian
Muslim Brotherhood that has been apparent even
before the now imprisoned Muhammed Morsi was
elected president in the summer of 2013.

But perhaps the most telling sign of a much
sought after stability in Egypt is the opening of a
large underground parkinglot built beneath Tahrir
Square where construction work had been delayed
until the Fall of 2014, due to demonstrations since
January 2011. Now Tahrir Square is quiet and its
garden areas increasingly well-tended . END

—S. Abdallah Schleifer
Professor Emeritus & Senior Fellow
Kamal Adham Centre for Television &
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I. The House of Islam

This section reprinted by permission of Vincenzo Oliveti © 2001

(with the exception of President Obama’s speech)

he religion of Islam is based on belief

in the One God (who in Arabic is called

Allah). It was founded by the Prophet Mu-

hammad (570-632 CE) in the ancient cities

of Makkah and Madinah, in the west coast

of the Arabian Peninsula (known as the Hijaz). God

revealed to the Prophet Muhammad the Holy Qur’an,

the Sacred Book of Islam. The religion this created,

however, was not a new message but simply a final

restatement of God’s messages to the Hebrew Proph-
cts and to Jesus.

The Holy Qur’an says:

Say ye: we believe in God and that which is re-
vealed unto us and that which was revealed unto
Abraham, and Ishmael, and Isaac, and Jacob,
and the Tribes, and that which Moses and Jesus
received, and that which the Prop/ﬂets received
from their Lovd. We make no distinction between
any of them, and unto Him we have submitted.
(2:136)

Moreover, the Holy Qur’an did not exclude the pos-
sibility of revelations other than those that were given
to the Prophets mentioned in the Bible (and thus did
not exclude the possibility of other genuine ancient
religions other than Judaism, Christianity and Islam).

God says, in the Holy Qur’an:

Verily we have sent Messengers before thee [O Mu-
hammad]. About some of them have we told thee,
and about some have we not told thee . .. (40:78).

And verily we have raised in every nation a Mes-
senger [proclaiming]: serve God and shun false
gods ... (16:36).

The Essence of Islam

The essence and substance of Islam can be easily
summed up by three major principles (which are also
successive stages in the spiritual life): Islam (meaning
‘submission to God’s will’); Iman (meaning ‘faith in

God’), and Thsan (meaning ‘virtue through constant
regard to, and awareness of, God’). The second Caliph,
the great ‘Umar ibn al Khattab, related that:

One day when we were sitting [in Madinah ] with

the Messenger of God [the Prophet Muhammad]
there came unto us a man whose clothes were

of exceeding whiteness and whose hair was of
exceeding blackness, nor were there any signs

of travel upon him, although none of us knew

him. He sat down knee upon knee opposite the

Prophet, upon whose thighs he placed the palms

of his hands, saying: ‘O Mubhammad; tell me

what is the surrender (Islam). The Messenger
of God answered him saying: “The surrender is

to testify that there is no god but God and that
Muhammad is God's Messenger, to perform the

prayer, bestow the alms, fast Ramadan and make

if thou canst, the pilgrimage to the Holy House.
He said, “Thou hast spoken truly, and we were

amazed that having questioned him he should

corroborate him. Then he said: “Tell me what is
Jaith (Iman). He answered: “To believe in God

and His Angels and his Books and His Messen-
gers and the Last Day [the Day of Judgement],
and to believe that no good or evil cometh but by

His Providence.” Thou hast spoken truly, he said,
and then: “Tell me what is excellence (Thsan).
He answered: “To worship God as if thou sawest

Him, for if Thou seest Him not, yet seeth He

thee. “Thou hast spoken truly, be said...Then the

stranger went away, and I stayed a while after he

bad gone; and the Prophet said to me: ‘O ‘Umar,
knowest thou the questioner, who he was? I said,
‘God and His Messenger know best.” He said, ‘It

was Gabriel [the Archangel]. He came unto yon

to teach you your religion.”

Thus Islam as such consists of ‘five pillars’ (1) the
Shahadatayn or the ‘two testimonies of faith’ (whose
inward meaning is the acknowledgement of God).
(2) The five daily prayers (whose inward meaning is

1 Sahih Muslim, ‘Kitab al Iman’, 1, N.I. (The Hadiths
of the Prophet (PBUH), like all sacred texts, are written
above in italics).



the attachment to God). (3) Giving alms or Zakat—
one-forticth of one’s income and savings annually
to the poor and destitute (whose inward meaning
is the detachment from the world). (4) Fasting the
Holy month of Ramadan annually (whose inward
meaning is detachment from the body and from the
ego). (5) Making the Hajj (whose inner meaning is to
return to one’s true inner heart, the mysterious square,
black-shrouded Ka’ba in Makkah being the outward
symbol of this heart). Thus also Iman as such consists
of beliefin all the essential doctrines of religion (and
the inner meaning of this is that one should not go
through the motions of religion and of the five pillars
of Islam blindly or robotically, but rather have real
faith and certainty in on¢’s heart). Thus, finally, Ihsan
as such consists in believing that God always sees us,
and therefore that one must be virtuous and sincere
in all one’s actions. In this connection the Prophet
said: ‘By Him in whose Hand is my Life, none of you
believes till he loves for his neighbour what he loves for
himself"* In summary, we could say that the essence
of Islam is exactly the Two Commandments upon
which Jesus said hangs all the Law and the Prophets:

And Jesus answered him, The first of all com-
mandments is...the Lord our God is one Lord;
And thou shalt love the Lord thy God with all

thy heart, and with all thy soul, and with all thy
understanding, and with all thy strength: this is

the first commandment. And the second com-
mandment is like, namely this, Thou shalt love

thy neighbour as thyself. There is none other
commandment greater than these.?

The Canon of Islam

Islam does not, like Christianity, have a clergy. There
is no temporal or even spiritual institute that holds it
together or unifies it. So how has it held together—
and indeed, flourished—for the last fourteen centu-
ries approximately, when its scholars and temporal
policymakers keep changing and dying out over time?
How has it remained so homogeneous that the Islam
of 1900 CE was doctrinally exactly the same as the
Islam of 700 CE? Where have its internal checks and
balances come from?

The answer is that Islam has a traditional canon:*a

2 Sahih Muslim, ‘Kitab al Iman’, 18, n. 72.

3 The Gospel according to Mark 12:29 —31. (See also
Deuteronomy 6:5; and Matthew 22:37— 40).

4  Eventhe English word ‘canon’ comes from the Arabic
word kanun meaning ‘law’ or ‘principle’

collection of sacred texts which everyone has agreed
are authoritative and definitive, and which ‘fix’ the
principles of belief, practice, law, theology and doc-
trine throughout the ages. All that Muslim scholars
(called #lemna and muftis or sheikhs and imams) have
left to do is to interpret these texts and work out their
practical applications and details (and the principles
of interpretation and elaboration are themselves ‘fixed’
by these texts), so that in Islam a person is only con-
sidered learned to the extent that he can demonstrate
his knowledge of these texts. This does not mean that
Islam is a religion of limitations for these texts are a
vast ocean and their principles can be inwardly worked
out almost infinitely in practice. It does mean, how-
ever, that Islam is ‘fixed’ and has certain limits beyond
which it will not go. This is an extremely important
concept to understand, because misunderstanding
it, and setting aside the traditional canon of Islam,

leads to people killing and assassinating others in
the name of religion. The traditional canon of Islam
is what protects not just the religion of Islam itself,
but the world (including Muslims themselves) from
terrorism, murder and oppression in the name of
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Islam. The canon is Islam’s inter-
nal check and balance system; it is
what safeguards its moderation; it |
is ‘self-censorship’ and its ultimate
safety feature.

To be more specific, the tradi-
tional Sunni Islamic Canon starts
with the Qur’an itself; then the
great traditional Commentaries
upon it (e.g. Tabari; Razi; Zam-
akhshari/Baydawi; Qurtubi; Jala-
layn; Ibn Kathir; Nasafi; and al
Wahidi’s Asbab al Nuzul); then
the eight traditional collections of
Hadith, the sayings of the Prophet,
(c.g. Muslim; Bukhari; Tirmidhi;
Ibn Hanbal, al Nasa’i; Al-Sijistani; Al-Darimi and
Ibn Maja); the later Muhaddithin, or Traditionists
(e.g Bayhagqji; Baghawi; Nawawi and ‘Asqalani); then
the traditional biographical and historical works of
Sira (Ibn Ishaq, Ibn Sa'd, Wagqidi; Azraqji; Tabari;
and Suhayli); the Risala of Al-Shafi'i: the Muwarta’
of Imam Malik; the Ihya’ ‘Ulum al Din of Ghazali;
Ash‘arite and Maturidian theology; the (original)
‘Aqida of Tahawi; Imam Jazuli’s Dala’il al-Khayrat,
and finally—albeit only extrinsically—Jahiliyya
poetry (as a background reference for the semantic
connotations of words in the Arabic language). We
give a specific (but not exhaustive) list here in order
to minimize the possibility of misunderstanding.

Islam in History

It is evidently not possible to do justice to the role of
Islam in world history, thought and civilisation ina
few words, but the following

Prince Charles attempts it:

“The medieval Islamic world,
from Central Asia to the
shores of the Atlantic, was
a world where scholars and
men of learning flourished.
But because we have tended
to see Islam as the enemy, as
an alien culture, society, and
system of belief, we have tend-
ed to ignore or erase its great
relevance to our own history.
For example, we have under-
estimated the importance of
eight hundred years of Islamic
society and culture in Spain between the
8th and 15th centuries. The contribution of
Muslim Spain to the preservation of classical
learning during the Dark Ages, and to the
first flowerings of the Renaissance, has long
been recognised. But Islamic Spain was much
more then a mere larder where Hellenistic
knowledge was kept for later consumption
by the emerging modern Western world. Not
only did Muslim Spain gather and preserve
the intellectual content of ancient Greek and
Roman civilisation, it also interpreted and
expanded upon that civilisation, and made a
vital contribution of its own in so many fields
of human endeavour—in science, astronomy,
mathematics, algebra (it selfan Arabic word),
law, history, medicine, pharmacology, optics,
agriculture, architecture, theology, music.
Averroes [Ibn Rushd] and Avenzoor [Ibn
Zuhr], like their counterparts Avicenna [Ibn




Sina] and Rhazes [Abu Bakr al Razi] in the East, contributed to the
study and practice of medicine in ways from which Europe benefited
for centuries afterwards.’ s

On 4 June, 2009, Us President Barack Obama said the following at Cairo
University:

‘As a student of history, I also know civilisation’s debt to Islam. It was

Islam—at places like Al-Azhar—that carried the light of learning through

so many centuries, paving the way for Europe’s Renaissance and Enlight-
enment. It was innovation in Muslim communities that developed the

order of algebra; our magnetic compass and tools of navigation; our
mastery of pens and printing; our understanding of how disease spreads

and how it can be healed. Islamic culture has given us majestic arches and

soaring spires; timeless poetry and cherished music; elegant calligraphy
and places of peaceful contemplation. And throughout history, Islam

has demonstrated through words and deeds the possibilities of religious

tolerance and racial equality.

Talso know that Islam has always been a part of Americas story. The first
nation to recognize my country was Morocco. In signing the Treaty of
Tripoli in 1796, our second President, John Adams, wrote, “The United
States has in itself no character of enmity against the laws, religion or
tranquility of Muslims.” And since our founding, American Muslims
have enriched the United States. They have fought in our wars, they
have served in our government, they have stood for civil rights, they
have started businesses, they have taught at our universities, they’ve
excelled in our sports arenas, they’ve won Nobel Prizes, built our tall-
est building, and lit the Olympic Torch. And when the first Muslim
American was recently elected to Congress, he took the oath to defend
our Constitution using the same Holy Koran that one of our Founding
Fathers—Thomas Jefferson—kept in his personal library’®

s HRH the Prince of Wales, ‘Islam and the West, a lecture given at
the Sheldonian Theatre, Oxford on October 27th, 1993, pp.17-18.

6  Barack Obama’s speech in Cairo, ‘Remarks by the
President on a New Beginning’ June 4, 2009.

TOP LEFT: A manuscript of Jazuli’s Dalail Al-Khayrat
LEFT: Alhambra Palace in Spain
RIGHT: Al-Azhar Mosque



11. Major Doctrinal Divisions

Within Islam

Sunni Theology

1) Ashari and Maturidi Schools: Sunni Orthodoxy*

These two schools of doctrine are followed by the bulk of Sunni Muslims and differ only in minor
details.

Ash'ari School: This school is named after the followers of the 9th century scholar Abu al Hasan
al Ash'ari (874-936 CE) and is widely accepted throughout the Sunni Muslim world. They believe
that the characteristics of God are ultimately beyond human comprehension, and trust in the
Revelation is essential, although the use of rationality is important.

Maturidi School: This school is named after the followers of the 9th century scholar Muhammad
Abu Mansur al Maturidi (853-944 CE) and has a wide following in regions where Hanafi law is
practiced. They have a slightly more pronounced reliance on human reason.

2) Salafi School

This school was developed around the doctrines of 18th century scholar Muhammad ibn Abd al
Wahhab (1703-1792 CE). Salafis have specific doctrinal beliefs, owing to their particular interpreta-
tion of Islam, that differentiate them from the majority of Sunnis, such as a literal anthropomorphic
interpretation of God. Salafis place a great emphasis on literal interpretation of the Qur’an and
Hadith, with skepticism towards the role of human reason in theology.

3) Mu'tazili School

This school was developed between the 8th and 1oth centuries. Although it is traced back to Wasil
ibn Ata (d. 748 CE) in Basra, theologians Abu al Hudhayl Al-‘Allaf (d. 849 CE) and Bishr ibn al
Mvu’tamir (d. 825 CE) are credited with formalizing its theological stance. Mu'tazili thought relies
heavily on logic, including Greek philosophy. Although it no longer has a significant following,
a small minority of contemporary intellectuals have sought to revive it. Mutazilites believe that
the Qur’an was created as opposed to the Orthodox Sunni view that it is eternal and uncreated.
Moreover they advocate using rationalism to understand allegorical readings of the Qur’an.

1 Orthodoxy in Islam is based on verse 2:285 of the Holy Qur’an, and has been best defined by the historical
2005 international Islamic consensus on the 'three points' of the Amman Message (see: the Amman Message
at the end of this section):



1) The Twelver School
The infallibility (Zsmah) of the Twelve Imams descended from the family of the Prophet (4h/ al-

Bayt) who are believed to be the spiritual and rightful political authorities of the Muslim community
(Umma). The twelfth Imam, the Mahdi, is believed to be in occultation to return in the future.

2) Isma'ili School
The Qur’an and Hadith are said to have truths lying with a single living Imam, descended directly
from the Prophet. Also known as ‘seveners' for their belief that Isma'il ibn Ja'far was the seventh
and final leading-Imam of the Muslim community.

3) Zaidi School

The infallibility of the Twelve Imams and the notion of occultation are rejected in favour of ac-
cepting the leadership of a living Imam. The Imamate can be held by any descendant of the Prophet
(Sayyid). Also known as 'fivers' by other Muslims for their belief that Zayd ibn Ali was the fifth

leading-Imam of the Muslim community.

Ibadi Theology

Ibadi School

Ibadis believe that God created the Qur’an at a certain point in time, and that God will not be seen
on the Day of Judgment. They also believe in the eternal nature of hell for all those who enter it.




Traditional
Islam

(96% of the world's Muslims)

Also known as Orthodox
Islam, this ideology is not
politicized and largely based
on consensus of correct
opinion—thus including
the Sunni, Shi‘, and Ibadi
branches of practice (and
their subgroups) within the
fold of Islam, and not groups
such as the Druze or the
Ahmadiyya, among others.

Islamic
Fundamentalism

(3% of the world's Muslims)

This is a highly politicized re-
ligious ideology popularised
in the 20" century through
movements within both the
Shi‘a and Sunni branches of
Islam—characterised by ag-
gressiveness and a reformist
attitude toward traditional
Islam.

Islamic
Modernism

(1% of the world's Muslims)

Emerging from 19th century
Ottoman Turkey and Egypt,
this subdivision contextual-
ized Islamic ideology for
the times—empbhasizing the
need for religion to evolve
with Western advances.

I11a. Traditional Islam

Sunni (90% of the world's traditional muslims)

The largest denomination of Muslims referred to as 4hl as Sunnah wa'l Jama’'h ot 'people of the prophetic

tradition and community'—with emphasis on emulating the life of the last Prophet, Muhammad.

Hanafi Shafi'i Maliki
(45%) (28%) (15%)
Named after the Named after the Named after the
followers of Imam followers of Imam followers of Imam

Abu Hanifa al Shafi'i (767-820 Malik (711-795

(699—767 CE/

89-157 AH) in Iraq.
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CE/ 150—204 AH) in
Madinah.

CE/ 93-179 AH) in
Madinah.

Hanbali
(2%)
Named after the
followers of Imam
Ahmad bin Hanbal
(780—8ss CE/
164241 AH) in
Iraq.



1ia. Traditional Islam (continued)

Shi‘a (9.5% of the world’s traditional Muslims)

The second-largest denomination of Muslims referred to as Shiaru Ali
or ‘the party of Ali; the fourth caliph of Islam and first Imam in Shi’ism.

Zaidis (Fivers)
(Less than 1%)
Named after the followers
of Imam Zaid ibn ‘Ali
(695—740 CE) in Madinah.

Twelvers (8%)
Named after the followers
of Imam Ja'far al Sadiq
(702—765 CE/ 83-148 AH) in

Madinah.

Isma'ilis (Seveners)
(Less than 0.5%)
Named after the followers
of Muhammad ibn Ismail
(746-809 CE/128-193 AH)
in Madinah.

Usuli

99% of Twelvers. This dominant school favors the use of
ijtihad, independent legal reasoning, with an emphasis on
four accepted collections of Hadith. Derive legal opinions
from living ayatollabs, or mujtahids, whose rulings become
obligatory. Taqlid, the practice of following rulings without
questioning the religious authority, is a core tenet of this
school. The name Usuli is derived from the Arabic term usu/
meaning 'principle.

Akhbari

Akhbaris reject the use of ijtihad or reasoning, and do not
follow marjas who practice zjtihad. They also prohibit exegesis
of the Qur’an. Derive legal rulings from the Qur’an, Hadith,
and consensus. The name Akhbari is derived from the Arabic
term akhbar meaning 'traditions. They can trace their roots
to the followers of Muhammad Amin Astarabadi (d. 1627
cE). Akhbaris continue to exist to this day, although in small,
concentrated pockets, particularly around Basra, Iraq.

Ibadi (0.5% of the world's traditional Muslims)
The Ibadi school has origins in and is linked to the Kharijites, but the modern day community is distinct
from the 7th century Islamic sect. It was founded after the death of Prophet Muhammad and is currently
practiced by a majority of Oman's Muslim population. Also found across parts of Africa.



1ia. Traditional Islam (continued)

Mystic Brotherhoods

Although reliable statistics are not available for the millions of Muslims who practice Islamic mysticism,
it has been estimated that 25% of adult Sunni Muslims in 1900 CE participated in these brotherhoods as
cither murids (followers of the Sufi guide of a particular order) or mutabarrikin (supporters or affiliates
of a particular Sufi order).

Sunni Orders

28

Nagshbandiyya
Founded by Baha al Din Nagshband (d. 1389 CE)
in Bukhara, modern day Uzbekistan. Influence:
popular from China to North Africa, Europe and
America.

Qadiriyya
Founded by scholar and saint ‘Abd al Qadir
al Jilani (1077-1166 CE) in Baghdad, Iraq.
Influence: stretches from Morocco to Malaysia,
from Central Asia to South Africa.

Tijaniyya
Ahmad al Tijani (d. 1815 CE) who settled and taught
in Fez, Morocco. Influence: major spiritual and
religious role in Senegal, Nigeria, Mauritania and

much of Sub-Saharan Africa.

Shadhiliyyah
Founded by the Moroccan saint Abu'l-Hassan al
Shadili (d. 1258 cE). Influence: most influential in
North Africa and Egypt.

Kubrawiyya
(d. 1221 cE) from Khawarzm, modern day
Uzbckistan. Influence: mostly present across
Central Asia.

Suhrawardiyya
Founded by Persian scholar Abu Najib Suhrawardi
(d. 1168 cE) in Iraq. Influence: a strong presence
in India.

Chishtiyya
Founded by the Persian saint Mu'in al Din Chishti
(d. 1236 ce) Khurasan. Influence: highly influential
in India.

Mawlawiyya
A Turkish order founded by the Persian saint and
poet Jalal al Din Rumi (d. 1273 cE). Influence:
mainly in Turkey.

Rifa'iyya
Founded by Ahmad ibn 'Ali al Rifa'i (d. 1182 CE)
in southern Iraq. Influence: widely practiced across
the Muslim world with a strong presence in Egypt.

Yashrutiyya
Founded by 'Ali Nur al Din al Yashruti (d. 1892
CE) in Palestine. Influence: strong presence in Syria
and Lebanon.

Badawiyya
An Egyptian order founded by the Moroccan saint
Ahmad al Badawi (d. 1276 CE), considered by many
as the patron saint of Egypt. Influence: active role
in Egypt and the Sudan.

Khalwatiyya
A Turkish order founded by the Persian saint "Umar
al Khalwati (d. 1397 CE). Influence: wide presence
in the Balkans, Syria, Lebanon and North Africa.

Shi‘a Orders

Irfan
Irfan, which means 'knowing' in Arabic and ‘'most beautiful and knowledgeable person' in Pashto, is Shia
mysticism. Mulla Sadr al Din Muhammad Shirazi (1571-1636 CE) from Iran is considered a leading Shia

theorist of Irfan.



Sunni

Muslim Brotherhood Wahhabism/Salafism

The Muslim Brotherhood, or Al-Ikhwan Wahhabism/Salafism are terms used inter-
Al-Muslimeen is a transnational Sunni changeably to refer to a particular brand of
movement, with no particular ideological Islam. Salaf, meaning predecessors, refers to
adherence. It is the largest political op- the very early practice of Islam by Muham-
position organisation in many Arab states, mad and his immediate successors. Salafism
particularly in Egypt where it was founded seeks to revive the practice of Islam as it was
in opposition to colonial rule by Hassan al at the time of Muhammad and can be criti-
Banna in 1928. Al Banna originally sought cal of too much emphasis being placed on
to revive Muslim culture from its position thinkers from after this period. Muhammad
of exploitation under colonial rule, through ibn ‘Abd al Wahhab (1703-1792 CE) wasan
charitable and educational work, to bring important figure in the resurrection of this
Islam into a central role in people's life. ideology therefore Salafism is often simply
Sayyid Qutb (1906-1966 CE) was also a known as Wahhabism.

leading member of the Egyptian Muslim
Brotherhood in the sos and 6os.

Shi‘a

Revolutionary Shi'ism
Revolutionary Shi'ism is an ideology, based on the teachings of the late Ayatollah Ruhollah
Khomeini (1902-1989 CE), which shares many similarities with Marxist revolutionary thought.
Khomeini believed that the only way to secure independence from colonial or imperial forces was
through the creation of a Shi‘a state, under the idea of Velayat-e Faqih (Guardianship of the Jurist).
This means that all politics is subject to the opinion of the Supreme Leader who is responsible for
the continued success of the revolution. It is only practiced in Iran.

Islamic modernism is a reform movement started by politically-minded urbanites with scant
knowledge of traditional Islam. These people had witnessed and studied Western technology and
socio-political ideas, and realized that the Islamic world was being left behind technologically by
the West and had become too weak to stand up to it. They blamed this weakness on what they saw
as ‘traditional Islam, which they thought held them back and was not ‘progressive’ enough. They

thus called for a complete overhaul of Islam, including—or rather in particular—Islamic law (sharia)
and doctrine (agida). Islamic modernism remains popularly an object of derision and ridicule, and

is scorned by traditional Muslims and fundamentalists alike.




The Amman Message

www.AmmanMessage.com

Orthodoxy in Islam is based on verse 2:285 of the Holy Qur’an, and has been best defined by the historical
2005 international Islamic consensus on the ‘three points’ of the Amman Message, these points being:

(a) Whosoever is an adherent to one of the four Sunni schools (7athahib) of Islamic juris-
prudence (Hanafi, Maliki, Shafii and Hanbali), the two Shi‘a schools of Islamic jurispru-
dence (Ja'fari and Zaydi), the Ibadi school of Islamic jurisprudence and the Thahiri school
of Islamic jurisprudence, is a Muslim. Declaring that person an apostate is impossible and
impermissible. Verily his (or her) blood, honour, and property are inviolable. Moreover, in
accordance with the Sheikh Al-Azhar’s fatwa, it is neither possible nor permissible to declare
whosoever subscribes to the Ash’ari creed or whoever practices real Tasawwuf (Sufism) an
apostate. Likewise, it is neither possible nor permissible to declare whosoever subscribes to
true Salafi thought an apostate.

Equally, it is neither possible nor permissible to declare as apostates any group of Mus-
lims who believes in God, Glorified and Exalted be He, and His Messenger (may peace and
blessings be upon him) and the pillars of faith, and acknowledges the five pillars of Islam, and

does not deny any necessarily self-evident tenet of religion.

(b) There exists more in common between the various schools of Islamic jurisprudence than
there is difference between them. The adherents to the eight schools of Islamic jurisprudence
are in agreement as regards the basic principles of Islam. All believe in Allah (God), Glorified
and Exalted be He, the One and the Unique; that the Noble Qur’an is the Revealed Word of
God; and that our master Muhammad, may blessings and peace be upon him, is a Prophet
and Messenger unto all mankind. All are in agreement about the five pillars of Islam: the
two testaments of faith (shahadatayn); the ritual prayer (salat); almsgiving (zakat); fasting
the month of Ramadan (saw), and the Hajj to the sacred house of God (in Makkah). All
are also in agreement about the foundations of belief: belief in Allah (God), His angels, His
scriptures, His messengers, and in the Day of Judgment, in Divine Providence in good and
in evil. Disagreements between the ulema (scholars) of the eight schools of Islamic jurispru-
dence are only with respect to the ancillary branches of religion (fur#’) and not as regards
the principles and fundamentals (usx/) [of the religion of Islam]. Disagreement with respect
to the ancillary branches of religion (fur#) is a mercy. Long ago it was said that variance in
opinion among the #/ema (scholars) ‘is a good affair’

(c) Acknowledgement of the schools of Islamic jurisprudence (m2athahib) within Islam }
means adhering to a fundamental methodology in the issuance of fatwas: no one may issue

a fatwa without the requisite personal qualifications which each school of Islamic jurispru- 4
dence determines [for its own adherents]. No one may issue a fatwa without adhering to the
methodology of the schools of Islamic jurisprudence. No one may )
claim to do unlimited Ijtihad and create a new school of Islamic
jurisprudence or to issue unacceptable fatwas that take Muslims

out of the principles and certainties of the sharia
and what has been established in respect
of its schools of jurisprudence.
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IO.

II.

The Top 50

His Majesty King Abdullah bin Abdul-
Aziz Al-Saud

His Eminence Professor Dr Sheikh
Ahmad Muhammad Al-Tayyeb

His Eminence Grand Ayatollah Hajj
Sayyid Ali Khamenei

His Majesty King Abdullah 11 bin
Al-Hussein

His Majesty King Mohammed v1

His Excellency President Recep Tayyip
Erdogan

His Eminence Grand Ayatollah Sayyid
Ali Hussein Sistani

His Majesty Sultan Qaboos bin Sa’id
Al-S2’id

His Highness General Al-Sheikh

Mohammed bin Zayed Al-Nahyan

Hajji Mohammed Abdal Wahhab

His Excellency President Joko Widodo
(new)

I2.

13.

4.

Is.

16.

17.

18.

19.

20.

21.

22.

23.

His Eminence Sheikh Abdul Aziz Ibn
Abdullah Aal Al-Sheikh

His Eminence Sheikh Ahmad Tijani
Ali Cisse

Hodjaefendi Fethullah Giilen

His Eminence Sheikh Dr Ali Goma’a

Sheikh Salman Al-Ouda

Dr kH Said Aqil Siradj

Her Eminence Sheikha Munira
Qubeysi

His Eminence Justice Sheikh
Muhammad Tagi Usmani

His Eminence Sheikh Abdullah Bin
Bayyah

His Royal Eminence Amirul Mu'minin
Sheikh As-Sultan Muhammadu Sa’adu
Abubakar 111

Mufti Muhammad Akhtar Raza Khan
Qadiri Al-Azhari

His Majesty Sultan Haji Hassanal
Bolkiah Mu’izzaddin Waddaulah



24.

25.

26.

27.

28.

29.

30.

31

32.

33.

34

35.

36.

37

38.

His Excellency President Abdel Fattah
Al-Sisi

His Eminence Mohammad bin
Mohammad Al-Mansour

His Excellency Prime Minister Ahmed
Davatoglu (new)

Professor Dr M Din Syamsuddin

Sheikh Al-Habib Umar bin Hafiz

His Excellency President Mahmoud
Abbas

Dr Amr Khaled

Sheikh Dr Yusuf Al-Qaradawi

Her Majesty Queen Rania Al-Abdullah

Sheikh Moez Masoud

Seyyed Hasan Nasrallah

Sheikh Hamza Yusuf Hanson

Professor Dr Seyyed Hossein Nasr

His Excellency Shaykh Ibrahim Salih

(new)

Sheikh Habib Ali Zain Al-Abideen
Al-Jifri

39.

40.

41

42.

43.

44.

45.

46.

47.

48.

49.

50.

His Royal Highness Shah Karim
Al-Hussayni

Khaled Mashal
Sheikh Abdul-Malik Al-Houthi (new)

His Highness Sheikh Tamim bin
Hamad Al-Thani

Maulana Mahmood Madani

His Eminence Sheikh Professor Dr
Mustafa Ceric

Her Excellency President Atifete
Jahjaga (new)

His Highness Amir Sheikh
Mohammed bin Rashid Al-Maktoum

Sheikh Usama Al-Sayyid Al-Azhari

Habib Luthfi bin Yahya (new)

Prof Ali Mohyi Al-Din Al-Qaradaghi

(new)

His Excellency Dr Aref Nayed
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Country: Saudi Arabia

Born: 1 Aug 1924 (age 90)

Source of Influence: Political
Influence: King with authority over
26 million residents of Saudi Arabia
and approximately 14 million pilgrims
annually.

School of Thought: Moderate Salafi
2009 Rank: 1

2010 Rank: 1

2011 Rank: 1

2012 Rank: 1

2013 Rank: 2

«

We state with a unified voice that
religions through which Almighty
God sought to bring happiness to
mankind should not be turned
into instruments to cause misery.”

King Abdullah bin Abdul-Aziz
Al-Saud

The amount pledged to the new Egyp-
tian government to help stabilize it.

© Hassan Ammar / AP

Amount of Humanitarian aid between
2006 to 2012.

] @

His CMajesty
King Abdullah bin Abdul-Aziz Al-Saud



His Majesty King Abdullah Bin Abdul-Aziz Al-Saud

King of Saudi Arabia, Custodian of the Two Holy Mosques
King Abdullah bin Abdul-Aziz Al-Saud is the sixth king of Saudi Arabia. His influence

comes from being the absolute monarch of the most powerful Arab nation and is mani-

fested by the role Saudi Arabia plays in three critical areas: 1.having the two holy cities of
Makkah and Madina, which millions of Muslims visit throughout the year; 2. exporting
crude oil and refined petroleum products, which ensures its central international role, and

3. propagating Islam through its huge da’'wa network, which makes its influence felt in all

Muslim countries.

Custodian of the Two Holy Mosques: The king has
significant influence in the global Muslim community
through his custodianship of the two holy cities of
Makkah and Medina. Makkah is the main pilgrimage
site for 1.7 billion Muslims. Each year approximately 4
million pilgrims perform the Hajj. In addition to this
approximately 10 million pilgrims (including Saudi
residents and GCC citizens) perform the umrah, ‘the
lesser Hajj, throughout the year. A multi-billion dol-
lar expansion to the two mosques is well under way.

Controller of the World’s Largest Oil Reserves: He
reigns over aland of massive crude oil reserves— Saudi
Arabia has approximately 20 percent of the world’s
proven oil reserves— making him a key player in the
global petroleum industry.

Head of the World’s Largest Da’wa Network: King
Abdullah is also head of the most extensive da'wa
network of missionary Muslims in the world, promot-
ing the Salafi brand of Islam. Salafism is historically
rooted in Saudi Arabia, and owes its global spread to
the financial backing of Saudi Arabia.

Reformer & Philanthropist: The king has proven
his domestic influence in Saudi Arabia by continuing
landmark reforms to fight fundamentalism, corrup-
tion, balance the Saudi budget, tailor the education
system, address women’s and minority rights, engage
in interreligious diplomacy as well as tackle problems
in the justice system. He has:

Given scholarships to over 130,000 Saudi students
who are currently studying overseas [30% are female]

Established the King Abdullah Bin Abdulaziz Inter-
national Centre for Interreligious and Intercultural
Dialogue in Vienna, Austria

Granted women the right to vote in the 2015 mu-
nicipal elections

Spent over $60 billion in benefits to Saudi citi-
zens—including housing and jobs, while introduc-
ing a minimum wage of $800 per month

Opened the largest women-only university in the
world, with a capacity of 12,000 students

Presented a $10 billion endowment to the King
Abdullah University of Science and Technology

Issued a royal decree allowing only the Council of
Senior Islamic Scholars to issues fatwas (religious
edicts)

Increased the representation of minorities in Saudi
governance including increased Shi’a representation
in the Shura Council

Transferred authority of educational administra-
tion to the education establishment instead of
religious leaders

Convened a global interfaith summit in 2008
and subsequently issued the Madrid Declaration,
which calls for tolerance between religions and a
culture of peace

The first Saudi monarch in s1 years to address the
UN General Assembly and the first reigning Saudi
monarch to have met with a pope, Pope Benedict
xvI in November 2007

Donated hundreds of millions in cash and relief
materials for many devastated areas worldwide.

The Future: King Abdullah is 9o and his immediate
successor, Crown Prince Salman, is 79. Both are in
poor health and with this in mind the kingappointed
his youngest brother, Mugrin, as the deputy heir. This
newly created title means that Muqrin bypasses at least
two other brothers. The greater challenge however
lies in ensuring the smooth transition of power to the
next generation.
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Country: Egypt
Born: 1946 (Age 68)
Source of Influence: Administrative

Influence: Highest scholarly author-
ity for the majority of Sunni Muslims,
runs the foremost and largest Sunni
Islamic university.

School of Thought: Traditional Sunni
2009 Rank: 25

2010 Rank: 7

2011 Rank: 7

2012 Rank: 8

2013 Rank: 1

“The unity between the Muslims
and Coptic Christians of Egypt is
something of absolute importance.”

Sheikh Al-Tayyeb

The number of continuous years of
teaching at the Al-Azhar.

The number of pages being digitized
for online retrieval from Al-Azhar’s
massive collection of manuscripts.

314 2 oo
His Eminence Professor

Dr Sheikh Ahmad Muhammad Al-Tayyeb



His Eminence Professor Dr Sheikh

Ahmad Muhammad Al-Tayyeb
Grand Sheikh of the Al-Azhar University, Grand Imam of the Al-

Azhar Mosque

Sheikh Ahmad Muhammad Al-Tayyeb was appointed as Grand Sheikh of Al-Azhar in
March 2010, after the passing of his predecessor, Dr Muhammad Sayyid Tantawi. Al-Tayyeb
was formerly the president of the Al-Azhar for seven years and prior to that, served for two
years as the most powerful cleric in Egypt as its Grand Mufti.

His scholarly influence as a leading intellectual of
Sunni Islam spans the globe. He has served as the dean
of the Faculty of Islamic Studies in Aswan, and the
theology faculty of the International Islamic Univer-
sity in Pakistan. He has also taught in universities in
Saudi Arabia, Qatar and the United Arab Emirates.

Opver the past two years of political uncertainty and
unrest in Egypt and in particular during the months
that led up to the Egyptian armed forces deposing
Muhammed Morsi as President of Egypt, Al-Tayyeb
attempted to mediate between Morsi and his Muslim
Brotherhood dominated government on one hand and
opposition political forces on the other. Al-Tayyeb
managed by virtue of his personal prestige and the pres-
tige of his office to bring the two sides to participate in
a meeting he chaired. It was the only time Morsi and
the opposition had sat together and given their mutual
intransigence. Al-Tayeb’s attempt at mediation did not
succeed. When the Egyptian armed forces overthrew
Morsi and his cabinet, Al-Tayyeb appeared the fol-
lowing day alongside the Coptic Patriarch, and other
leading figures with the head of the Armed Forces
General Al-Sisi. With his presence and in his brief
remarks he effectively acknowledged the legitimacy
of the new political order. But weeks later when the
armed forces moved with brutality against a massive
Muslim Brotherhood Sit-In, Al-Tayyeb declared his
disapproval of the bloodshed. These two seemingly
contradictory public expressions following the coup
in fact reflect Al-Tayyeb’s principled position.

But even before any of these events Al-Tayyeb was
the object of Muslim Brotherhood hostility precisely
because of his defence of traditional Islam (including
its spiritual (Sufi) dimension in the face of the Muslim
Brotherhood's effort to transform Islam from a religion

into a power secking religious ideology.

Advocate of Traditional Islam: Indeed Al-Tayyeb has
emphasised his mission to promote traditional Islam
since becoming Grand Sheikh. He has stressed the
importance of teaching students about Islamic herit-
age - considering Al-Azhar graduates as ambassadors
of Islam to the world. In an age where the claimants
to authoritative Islam seem to be on every corner
Al-Tayyeb has both the institute, and the personal
skills to authentically claim to be a representative of
traditional Islam; Islam practiced by the majority of
Muslims throughout the ages.

Leader of the Al-Azhar University: Sheikh Al-Tayyeb
leads the second-oldest university in the world, where
teachinghas continued without interruption since 975
CE. Al-Azhar represents the center of Sunni Islamic
jurisprudence. It is a key institution that issues au-
thoritative religious rulings and has provided extensive
Islamic education to Egyptian and international stu-
dents since its inception over a millennium ago. This
history makes it a bastion of Sunni traditionalism. The
university is considered one of the most prominent
Islamic educational institutions, and the foremost
center of Sunni Muslim scholarship worldwide.

Administers the Al-Azhar Education Network:
Al-Azhar is currently the largest university in the
world, having risen from a group of three schools in
the 1950s to its current state with 72 feeder schools,
and close to 300,000 students studying there at any
one time. Including schools that are part of Al-Azhar
wagqf initiatives, there are close to 2 million students.
This immense size and grounded respect make the
head of Al-Azhar an extraordinarily powerful and
academically influential person.
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Country: Iran
Born: 17 July 1939 (Age 75)

Source of Influence: Political, Ad-
ministrative

Influence: Supreme Leader of 77.7.
million Iranians

School of Thought: Traditional Twelver
Shi‘a, Revolutionary Shi‘ism

2009 Rank: 2

2010 Rank: 3

2011 Rank: 5

2012 Rank: 6

2013 Rank: 3

“Mass killings of human beings

are catastrophic acts which are
condemned wherever they may
happen and whoever the perpetra-
tors and the victims may be.”

Ayarollah Khamenei

The number of years Khamenei has
ruled over Iran as the Supreme Leader,
being only the second leader in the
34 years since the Iranian Revolution
in 1979.

The percentage of votes he received in
the 1981 presidential elections when
he became the first cleric to serve in
the office.

His Excellency, Grand Ayatollah
Sayyid Ali Khamenei



His Eminence Grand Ayatollah

Hajj Sayyid Ali Khamenei

Supreme Leader of the Islamic Republic of Iran

Grand Ayatollah Khamenei is the Supreme Leader of the Islamic Republic of Iran. He was
born in Mashhad, and studied in the leading Iranian religious seminary in Qom, before
becominginvolved in the struggle with the Pahlavi Regime in the sixties and seventies. He
was a key figure in the revolution in 1979 and served as President between 1981-1989 before
succeeding Ayatollah Khomeini as Supreme Leader upon the latter's death. He has vocally
supported most of the unrest in the Arab World, likening it to the Iranian Revolution.

Champion of Iranian Solidarity: Although Khame-
neiwas initially criticized for endorsing the June 2009
re-clection of President Mahmoud Ahmadinejad, he
hasbeen acclaimed for his response to the post-election
turmoil. He ordered the closing of the Kahrizak deten-
tion centre in response to reports of prisoner abuse
and death. He is a strong advocate of Iran’s nuclear
program.

Supreme Leader, Velayat-e Faqih: Khamenei’s current
influence stems from his powerful position as a reli-
gious leader, which gives him a unique role in political
affairs. His job is to enact the Velayat-e Faqih—the
guardianship of the jurist. In real terms this means a
system where scholars of figh (Islamic jurisprudence)
have a controlling say in the political affairs of the
state. The rule of the jurist was a concept created by
Ayatollah Ruhollah Khomeini, based on ideas that
have run through Iranian political history since the
time of Shah Ismail—who was the first to make Shi‘a
Islam the national religion of Iran. It was conceived
in a battle against oppression as a way of safeguard-
ing the Iranian nation from tyranny; giving the final
say in all matters to a group of religious scholars, the
Council of Guardians. This Council is headed by a
chief arbitrator—the Supreme Leader.

Leader of Shi‘a Revolution: Khamenei gains much
of his influence in Iran from his role as a leader of the
Islamic Revolution in Iran. The Islamic Republic of
Iran was forged out of the 1979 Revolution. Combat-
ing what many saw as the tyrannical rule of the Shah,
Khamenei joined the Society of Combatant Clergy
that staged demonstrations mobilizing many of the
protests leading to the Shah’s overthrow. After the
revolution in 1979, Khamenei was one of the founding
members of the Islamic Republic Party, and a member
of the assembly of experts that was responsible for
drafting Iran’s new constitution.

Light shines through a dome in Isfahan, Iran

Sunni-Shia Reconciliation: On September 2, 2010
Khamenei issued a historic fatwa banning the insult
of any symbol that Sunnis hold to be dear, including
but not limited to the companions and wives of the

Prophet (peace and blessings be upon him). This fatwa
was received with great appreciation by the Chancellor

of Al-Azhar University, Shaykh Ahmad Al-Tayyeb.




Country: Jordan
Born: 30 Jan 1962 (Age 52)
Source of Influence: Political, Lineage

Influence: King with authority over
approximately 7 million Jordanians
and outreach to Traditional Islam

School of Thought: Traditional Sunni
2009 Rank: 4
2010 Rank: 4
2011 Rank: 4
2012 Rank: 7
2013 Rank: 4

“Blowing up buses will not induce
the Israelis to move forward, and
neither will the killing of Pales-
tinians or the demolition of their
homes and their future. All this
needs to stop. And we pledge that
Jordan will do its utmost to help
achieve it.”

King Abdullah I

generation direct descendant of
the Prophet Muhammad (PBUH)

The average annual growth in Jordan
since King Abdullah ascended to the
throne, nearly double the 3% growth
Jordan had averaged previously.

% 4 %
His CMajesty
King Abdullah IT ibn Al-Hussein



His Majesty King Abdullah II Ibn Al-Hussein

King of the Hashemite Kingdom of Jordan, Custodian of the Holy

Sites in Jerusalem

King Abdullah 11 has influence in Jordan and around the world due to his Hashemite lineage,
his custodianship of the Holy Sites in Jerusalem and his political capital both internation-

ally and regionally.

International Influence: HM King Abdullah 11 has
effectively continued Jordan’s positive moderating
role not only in the Arab and Muslim Worlds but
also in the world at large. He has worked towards the
establishment of a just and lasting comprehensive
solution to the Arab-Israeli conflict and his work in
international diplomacy has cemented Jordan’s role as
a regional power broker in Syria, Iraq and Palestine.

Domestic Influence: King Abdullah’s progressive
vision for Jordan is based on political openness, eco-
nomic and social development, and the Islamic values
of peace and tolerance. Under his reign, Jordan has
witnessed sweeping national political and economic
reforms and increasing governmental transparency
and accountability. He has also instituted sweeping
economic and domestic policy reforms. The advance-
ment of civil liberties and the efforts to institutionalize
democratic and political pluralism in Jordan under
King Abdullah 11 has made Jordan one of the most
progressive and stable countries in the Middle East.

Prophetic Lineage: King Abdullah 11 is a 415t genera-
tion direct descendant of the Prophet Muhammad
(pBUH) through the line of the Prophet’s grandson
Al-Hasan. The Hashemite Family, the Hashemites or
Banu Hashem, are descendants of the Arab Chieftain
Quraysh, a descendent of the Prophet Ismail, son of the
Prophet Ibrahim (Abraham). Hashem was the Prophet
Muhammad’s great-grandfather, thus the Hashemites
are direct descendants of the Prophet (PBUH) through
his daughter Fatima and her husband Ali ibn Abi
Taleb, who was the Prophet’s paternal first cousin and
the fourth Caliph of Islam. The Hashemite Dynasty
is the oldest ruling dynasty in the Islamic World, and
the second-oldest in the world, after that of Japan. As
the current bearer of the Hashemite torch, HM King
Abdullah 11 has a unique position in the Islamic World.

Custodian of the Holy Sites in Jerusalem: March
2013 saw the signing of a historic treaty which offi-
cially reaffirmed the Hashemite Kingdom of Jordan's
custodianship of the Holy Sites of Jerusalem. The
treaty was signed by King Abdullah 11 and President
Mahmoud Abbas of the State of Palestine. This treaty

makes formal a situation which has existed since 1924
and enables both countries to jointly legally protect the
Holy Sites in Jerusalem against official and unofhicial
Israeli incursions, destruction and illegal annexation.

Islamic Outreach: In response to growing Islamopho-
bia in the West in the wake of 9/11 and rising sectarian
strife, King Abdullah 11 launched the Amman Mes-
sage initiative (see page3o), which was unanimously
adopted by the Islamic World's political and temporal
leaderships. In total, over soo leading Muslim scholars
endorsed the Amman Message and its three points.
This was a historic religious and political consensus
(ijma’) of the Islamic Ummah (nation) in modern
times, and a consolidation of traditional, orthodox
Islam. King Abdullah 11 is also credited with the
Royal Aal al-Bayt Institute for Islamic Thought’s most
authoritative website on the Holy Qur’an and Tafsir
(www.altafsir.com). He also founded the new World
Islamic Sciences and Education University in Jordan
(www.wise.edu.jo) in 2008. In 2012, King Abdullah 11
launched the International Islamic Integral Professorial
Chairs initiative (sce page 257).

Peace Activist: King Abdullah 11 plays a crucial and
leading role in the dialogue for peace in the Isracli-
Palestinian conflict. He has consistently and openly
called for negotiations towards a two-state solution,
and it is largely through his influence that peace talks
resume when they stumble or stall. He is also lauded
as an interfaith leader for his support of the 2007 A
Common Word initiative—a groundbreaking initia-
tive in Christian-Muslim engagement (www.acom-
monword.com). He was also the initiator and driving
force behind the UN World Interfaith Harmony Week
Resolution, marking the first week of February an
annual celebration of faiths.

Safe Haven: Jordan has been home to wave after
wave of refugees from Palestine, Iraq, Libya and Syria.
Despite its paucity of resources, Jordan has welcomed
and accommodated a staggering number of refugees
and is seen by many as the most stable country in a
turbulent region. Jordan has the world's second largest
refugee camp in the world, Zaatari.
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Country: Morocco
Born: 21 Aug 1963 (Age 51)

Source of Influence: Political, Admin-
istrative, Development

Influence: King with authority over
32 million Moroccans

School of Thought: Traditional Sunni,
Maliki

2009 Rank: 3
2010 Rank: 5
2011 Rank: 2
2012 Rank: 3
2013 Rank: 5

“To rise to current and future chal-
lenges, we need to have full confi-
dence in ourselves and to believe
firmly that, notwithstanding the
difficulties and the constraints, our
future lies in our hands.”

King Mohammed VI

The number of years since the found-
ing of the Alouite dynasty, when its
founder, Moulay Ali Cherif, became
Prince of Tafilalt in 1631.

The percentage of citizens who voted
for the recommended changes to the
constitution that King Mohammed
proposed in July 2011, which reduced
his powers as king.

His CMajesty  Amir al-Mu'minin
King Mohammed VI



His Majesty King Mohammed VI

King of Morocco

King Mohammed V1 is a direct descendant of the Prophet Muhammad (PBUH) and his
family has ruled Morocco for close to 400 years. He is also constitutionally the Amir al
Mu’minin, or Commander of the Faithful, thereby combining religious and political author-
ity. King Mohammed v1is lauded for his domestic reform policies and pioneering efforts in
modernizing Morocco and countering terrorism. He tackles issues of poverty, vulnerability
and social exclusion at home, and has improved foreign relations. King Mohammed v1
influences the network of Muslims following the Maliki school of Islamic jurisprudence,

and is a leading monarch in Africa.

Four-Hundred Year Alaouite Dynasty: The 400
year-old Alaouite dynasty traces its lineage back to the
Prophet Muhammad (pBUH). It takes its name from
Moulay Ali Cherif, who became Prince of Tafilalt in
1631. It sees itself as a continuation of the Andalusian
Golden Age of Islam, which was characterised by
peaceful co-existence, intellectual and cultural ex-
change and development.

Influence on Maliki Network: Morocco is home to
the oldest university in the world, Al- Karaouine. This
university is the center of the Maliki school of juris-
prudence. Since early in his reign, King Mohammed
vI1 has implemented the Mudawana family law code
that gives rights to women in divorce and property
ownership, as well as citizenship to children born from
non-Moroccan fathers. He has also commissioned the
Islamic Affairs Ministry to train women preachers, or
Morchidat, who are now active chaplains to Moroc-
cans across the globe.

Al-Karaouine in Fez, established
in 859 by Fatima Al-Fihria, was a
centre for both religious and sec-
ular subjects for over 1,100 years.
During the Middle Ages many
Europeans studied here and then
returned to spread mathematics,
astronomy, and other sciences
to Europe.

Huge Influence over Muslims in Africa: King Mo-
hammed v1 leads the largest African monarchy, with
a population of 32 million. Besides political links,
Morocco maintains strong spiritual ties with Muslims
all over Africa. Morocco is the site of the tomb of
a highly revered Sufi sheikh, Mawlana Ahmed ibn
Mohammed Tijani al- Hassani - Maghribi (1735- 1815
CE), the founder of the Tijaniyya Sufi order, whose
shrine attracts millions from across the continent.
Morocco is also recognized as a source for the spread
of Islam through West Africa. Thus, King Moham-
med VI exercises vast amounts of power and influence
over Muslims in Morocco, throughout Africa, and
the rest of the world. He leads one of the most stable
constitutional monarchies in the region, which is also
the center of a moderate, flourishing Muslim culture.

Support for Al-Quds: The King and indeed all
Moroccans show strong support for Palestinians and
for Jerusalem. The Moroccan link with Jerusalem
has been strong since Salah al-Din's son endowed the
Magharbeh Quarter, next to the Buraq Wall, to North
African pilgrims in 1193. This 800 year old quarter was
demolished by the Isracli authorities in 1967 after they
captured East Jerusalem.

Reform: King Mohammed v1has implemented major
reforms in response to the Arab Spring protests. These
have included a new constitution which has transferred
many powers to a freely and fairly elected government.
The Justice and Development Party (PJD) emerged as
the largest party in the 2011 t elections and heads the
current government. The gradual reforms of the King
have been hailed as a model for other Arab countries
to follow.
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Country: Turkey
Born: 26 Feb 1954 (age 60)
Source of Influence: Political

Influence: President of 75.7 million
Turkish citizens

School of Thought: Traditional Sunni
2009 Rank: 3
2010 Rank: 2
2011 Rank: 3
2012 Rank: 2
2013 Rank: 6

“What should be targeted is a
concept of organic, and not just
mechanic, democracy that pre-
serves the rule of law, separation
of powers, and that is participatory
and pluralistic.”

HE Recep Erdogan

The growth in the budget for the Minis-
try of Education during his leadership,
now the country’s largest ministry. The
military formerly had that distinction.

President of Turkey.

His Excellency
President Recep Tayyip Erdogan



His Excellency President Recep Tayyip Erdogan
President of the Republic of Turkey

Recep Tayyip Erdogan was the Prime Minister for 11 years, before becoming Turkey’s first
popularly elected president in August 2014. On August 27th he stepped down from the
leadership of the Justice and Development Party (Akp-Adalet ve Kalkinma Partisi) and the
following day was inaugurated as the twelfth President of Turkey. During his three terms as
Prime Minister, Turkey has seen unprecedented economic growth, constitutional reform,
and a re-emergence as a major global power. This success in addition to his personal charisma
and hard work have made Turkey a model to emulate for many Muslim countries.

A New President: President Erdogan won 52% of the
vote in the country’s first direct elections for president.
This was a continuation of his remarkable popularity
and success at the ballot box over the past decade. He
has made it clear that he means to turn the largely
ceremonial post of president into a more meaningful
one, and has indicated that he would like to see an
executive presidential system implemented in Turkey.

A Popular Reformist: President Erdogan has pledged
to continue working for Turkey's inclusion in the EU.
In September 2010, over 58% of voters supported
Erdogan’s constitutional referendum which made
changes to the constitution in order to bring the
constitution into compliance with European Union
Standards hence facilitating Turkey’s EU membership
process. Erdogan has also lead groundbreaking initia-
tives by introducing a number of democratic measures
in regards to the country’s judicial system, the Kurdish
issue, non-Muslim minorities, Alawites, freedom of the
press, zero tolerance to torture and the fight against
coup attempts.

A Mediator: Erdogan insists on a role for Turkey as
a mediator and bridge between cultures and civiliza-
tions. The Alliance of Civilizations initiative of the
United Nations—that Erdogan established with the
Spanish president, Jose Luis Rodriguez Zapatero—has
become a key forum for international, intercultural,
and interreligious dialogue and cooperation. It has
continued to develop deeper relations with key play-
ers in the Arab world, the Balkans, the Caucasus and
Central Asia.

Arab World: Turkey's position during the various
uprisings in the Arab Spring has always been to side
with the people. Erdogan and other high-level officials
visited Tunisia, Egypt, and Libya post-revolution to
show their continuing support for the transition to
democracy. In Syria, this has led to border clashes

with Syrian government forces, allowing Turkey the
opportunity to deploy NATO Patriot missiles on its
border with Syria. Erdogan is hailed for his strong
opposition toward the Isracli blockade of the Gaza
Strip, and his criticism of Israel's May 31, 2010 raid on a
humanitarian flotilla to Gaza, which killed nine Turk-
ish nationals, and which led to a freeze in all military
and political cooperation. An apology from the Isracli
Prime Minister began the process of healing relations.

Global Relations: Under Erdogan, Turkish foreign
relations took on a global perspective. Starting with
the adoption of a ‘good neighbour policy’ —in August
2009, Turkey has focused on building stronger rela-
tions with all of its seven land-contiguous neighbours
(especially Greece) and also all of those countries
bordering the Black Sea (an important trading hub
and a geopolitically significant area). In Africa, it has
opened up over twenty new embassies and consulates
and when Somalia suffered from a crippling famine
and drought in 2011, Erdogan not only gave aid, but
also became the first leader from outside Africa to visit
Somalia in nearly two decades. While Turkey has about
45% ofits foreign trade with European countries, it is
developing strong trade relations with other regions
and attracting investment from all over the world.

Challenges: His popularity suffered with the heavy
handed response to the Taksim Square protests. There
has also been a highly publicised spat with Fethullah
Giilen and the institutes dominated by the latter's fol-
lowers (especially the police). Also, he lost credibility
for his personal harsh criticism of the Shaykh Al-Azhar
for backing the overthrow of President Morsi. Further,
Turkey’s support for the Free Syrian Army has been
linked to the rise of the radical DA'TSH group, which is
threatening the stability of the whole region. Erdogan
will have to balance these key domestic and interna-
tional issues if he is to readdress his fall in popularity
within the Muslim world.
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Country: Iraq
Born: 4 Aug 1930 (Age 84)
Source of Influence: Scholarly, Lineage

Influence: Highest authority for 21 mil-
lion Iraqi Shi‘a, and also internationally
known as a religious authority to Usuli
Twelver Shi‘a.

School of Thought: Traditional Twelver
Shi‘a, Usuli

2009 Rank: 7 2012 Rank: 13
2010 Rank: 8 2013 Rank: 8
2011 Rank: 10

“Do not refer to the Sunnis as our
other brothers, but refer to them
as ‘Us?”

Ayatollab Sistani

The number of students that Sistani
supports in Iran.

The number of years since he ascended
to the rank of Grand Ayatollah.

His Eminence Grand Ayarollah
Sayyid Ali Hussein Sistani



His Eminence Grand Ayatollah

Sayyid Ali Hussein Sistani
Marja of the Hawza, Najaf, Iraq

Grand Ayatollah Sayyid Ali Hussein Sistani is the prime arja, or spiritual reference for
Ithna’Ashari‘a (Twelver) Shi‘a Muslims. He is the leading sheikh of the Hawza Seminary in
Najaf, Iraq and the preeminent Shi‘a cleric globally. Sistani is one of the most respected of
the marjaiyya—the highest position of authority in the Usuli school of Twelver Shi‘a figh.

Preeminent Shi‘a Cleric and Marja Taqlid: Sistani’s
influence in the Twelver Shia sect stems from his
scholarly lineage and education, which have enabled
him to reach the status of marja taglid—the highest
status in the Usuli branch of Twelver Shi‘a Islam. Marja
taqlid means literally one who is worthy of being imi-
tated— placing Sistani in a position of great authority
over Twelver Shia Muslims. There are currently only 29
marjas worldwide. Sistani is descended from a family
of religious scholars, and was educated in the leading
institutions in Iran. He later went to Najaf, Iraq to
study under the Grand Ayatollah Abu Al Qasim Al
Khoei. On Khoei’s death in 1992, Sistani took over as
grand ayatollah, inheriting Al Khoei’s following. He
soon rose to become the leading cleric in Iraq. With
the recent opening of Iraqi shrines to Iranian tourists,
Sistani is gaining a following outside of Iraq.

Financial Influence: Sistani also has very significant
financial clout due to his position as marja. As amarja
his followers give him a religious tax (khusmss, Arabic for
one fifth). The redistribution of this tax for the com-
mon good is one of the key roles of a 7zarja. Much of
this remittance is redistributed through the Al Khoei
Foundation—the largest Twelver Shi‘a development
organization in the world that maintains a network

of educational and humanitarian establishments for
both Shi‘a and non-Shi‘a Muslims.

Quietist Influence: Significantly, Sistani is against
the idea of Velayat-¢ Faqih, suggesting Shi‘a clerics
should not get involved in politics. Paradoxically
this approach has afforded him very strong influ-
ence as a religious leader unsullied by politics. Ali
Sistani has used his position of quietist authority to
wield influence also as a peacemaker in the turbulent
post-invasion Iraq. At a time when Sistani was losing
support to Sheikh Muqtada Al Sadr, he showed his
sway by arranging a lasting deal between Sadr and us
forces at the Imam Ali Shrine in Najafin 2005—adeal
that secured the Shrine and pushed for an American
retreat. Sistani was vocal about encouraging Iragis to
participate in the 2010 parliamentary elections. He
strongly condemned the Baghdad church attack in
October 2010 and also advised Iraqi security forces
to take more responsibility for the protection of Iraqi
citizens. He has strongly supported the new prime
minister of Iraq, Haydar al-Abadji, asking him to form
an inclusive, strong and efficient government. He has
also issued strong statements against DATSH, calling
on Iraqis to unite against the militants.

Tile-work containing the
names of the family of
the Prophet (peace and
blessings be upon him)
atthe Imam Ali Mosque
in Najaf, Iraq.
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Country: Oman

Born: 18 Nov 1940 (Age 74)

Source of Influence: Lineage, Political,
Development

Influence: Leader of 4 million citizens
and residents of Oman.

School of Thought: Traditional Ibadi
2009 Rank: 6

2010 Rank: 6

2011 Rank: 9

2012 Rank: 12

2013 Rank: 9

“I am working for Oman - the
country and its people... for me
it is a delight to see my country
and my people in the situation I
imagined from the very first day
I assumed power. I feel that I am
a man with a mission rather than
a man with authority.”

Sultan Qaboos

The number of years since the found-
ing of the Sultanate (1650), thus mak-
ing it the oldest independent state
in the Gulf.

Most peaceful country in the world.

His CMajesty
Sultan Qaboos bin Sa'id Al-Sa’i



His Majesty Sultan Qaboos Bin Sa’id Al-Sa’id

Sultan of Oman

Sultan Qaboos bin Sa’id Al-Sa’id, the14™ descendant of the Al-Bu S2’idi dynasty, is a socially
and politically active monarch, who has ruled for over 40 years as Sultan. Sultan Qaboos has
revolutionized and modernized Oman, transforming it from a poor, isolationist nation into
a land closely-linked with the African continent and devoted to economic development,

regional stability, and religious tolerance.

Leader of Omani Sultanate: Sultan Qaboos Al-Sa’id
reigns over a country strategically situated in the Gulf
region. Oman has a stake in the crude oil market due
to the Strait of Hormuz, which connects the Gulf
of Oman to the Persian Gulf and the Arabian Sea,
producing over 950,000 barrels of crude oil per day
in 2014, according to Oman’s Oil and Gas Ministry.

Historically, Oman is significant as one of the only
countries with a large population of Ibadi Muslims
and as the most authoritative state in the Ibadi move-
ment—one that is recognized as one of the oldest
schools of Islamic thought.

Beacon of Islam: Sultan Qaboos has helped build or
restore thousands of mosques at his personal expense,
the grandest being the Sultan Qaboos Mosque, which
can accommodate up to 20,000 worshippers. The Sul-
tanis a discreet but strong supporter of moderate Islam
and has created a unique Islamic culture in Oman that
has carefully combined the best of traditional Islam
with the benefits of the modern world. Sultan Qaboos
has promoted culturally-specific Islamic dress, art,
architecture and education, and is a keen advocate of
environmentalism. This quiet, measured rise has made
Oman a hidden pearl of the Islamic world.

Personal Leadership: The Sultan has raised the Omani
standard of living by building up Oman’s school sys-

tem, health care, infrastructure, and economy. He cites

4

political participation as one of his major long-term
goals. Within the last two decades, he has introduced
political reforms; including a bicameral representative
body, a basic law, universal suffrage, and a supreme
court. Moreover, despite Oman’s relative lack of oil
and gas compared to other Gulf States, the Sultan has
invested his country’s wealth so wisely that all citizens
are guaranteed free education up to the doctoral level
(should they qualify); free healthcare, free land, soft
loans for building homes, jobs and social security for
the disabled, orphans and widows. Furthermore, un-
like neighboring countries, Oman has resolved all its
border demarcation issues with all its neighbors, has no
foreign debt and has a Sovereign Wealth Reserve Fund
of over 30 billion Riyals (about $100 billion). Oman
is thus arguably the best administrated country in the
Islamic world, if not in the whole world.

International Leader: Sultan Qaboos has been rec-
ognized by organizations such as the United Nations
and the National Council of Us-Arab Relations for
his leadership in the Persian Gulf region. In 2008, he
presided over the Gcc Summit, where he was com-
mended for his ongoing efforts toward political and
economic cooperation amongst the GCC states. Sultan
Qaboos has made an effort to strengthen ties between
Oman and Iran, as well as the strategic partnership
between Oman and India—showing the Sultan’s
foresight in carving foreign policy independent of
that of his Arab neighbors.




Country: UAE
Born: 3 Oct 1961 (Age 53)

Source of Influence: Administrative,
Development, Philanthropy

Influence: Military and political lead-
ership.

School of Thought: Traditional Sunni
2009 Rank: 22
2010 Rank: 22
2011 Rank: 18
2012 Rank: 15
2013 Rank: 10

“The real asset of any nation is in its
people ... and the prosperity and
success of a country are measured
by the standard of education avail-
able to all its citizens.”

Sheikh Mohammed bin Zayed

His financial support of a worldwide
child health initiative to eradicate
polio completely by 2018.

The amount of money Sheikh Moham-
med has pledged for development
projects related to solar and wind
energy in Morocco.

2 9%
His Highness General Sheikh

Mohammed bin Zayed Al-Nahyan




His Highness General-Sheikh Mohammed

Bin Zayed Al-Nahyan

Crown Prince of Abu Dhabi and Deputy Supreme Commander of

the UAE Armed Forces

Sheikh Mohammed bin Zayed Al-Nahyan is the Crown Prince of Abu Dhabi and Deputy
Supreme Commander of the UAE Armed Forces, as well as next in line to be President of
the United Arab Emirates. The UAE is increasingly becoming an important centre for global
weapons trading, with Abu Dhabi as host to one of the world’s largest defence expos.

Political and Military Leadership: Sheikh Moham-
med is chairman of the Abu Dhabi Executive Coun-
cil—an executive leadership body in Abu Dhabi,
which is constantly engaged in the assessment of public
policy. Since becoming Crown Prince in 2004, Sheikh
Mohammed has been recognized for his groundbreak-
inginitiatives as an influential leader of Abu Dhabi as
well as Deputy Supreme Commander of the armed
forces. He is a special advisor to UAE President HH

Sheikh Khalifa bin Zayed Al-Nahyan.

Economic Development: With Abu Dhabi sitting
on the 10% of the world’s proven oil reserves, Sheikh
Mohammed bin Zayed Al-Nahyan maintains immense
political influence in the Muslim World as a leading
member of the Abu Dhabi National Oil Company—
which directs development efforts for the UAE’s role
in the oil and gas industries. Sheikh Mohammed is
chairman of the Abu Dhabi Council for Economic

Development (ADCED), which has been developing
initiatives to boost entrepreneurship among youth
in the UAE.

Humanitarian: Sheikh Mohammed is noted for his
philanthropic and humanitarian efforts in charitable
giving. He has donated billions of dollars to various
causes, including DHss million to the N Global Ini-
tiative to Fight Human Trafficking, and purchasing
vaccines in Pakistan and Afghanistan.

Sustainable Development and Conservationist:
Sheikh Mohammed has been a champion of sustain-
able development in Abu Dhabi as an advocate for the
implementation of green technologies. He pledged $15
billion for the development of clean energy through

solar, wind and hydrogen power. He is also a keen
falconer and is committed to protecting falcons and
other species in the region.




Country: Pakistan

Born: 1923 (Age 91)

Source of Influence: Scholarly, Ad-
ministrative

Influence: Leader of an international
organisation.

School of Thought: Traditional Sunni,
Hanafi

2009 Rank: 15 2012 Rank: 17
2010 Rank: 16 2013 Rank: 13
2011 Rank: 16

“People out there are burning in
the fire of ignorance and you are
wasting your time here inquiring
after my health!”

Muhammad Ilyas al-Kandhlaws,
Abd Al-Wahhab’s teacher and the

Jfounder of Tablighi Jamaar.

The number of countries that have
chapters of the Tablighi Jamaat.

Approximate number of followers.

% 10

Amir I—[ajjz'
Muhammad Abd Al-Wahhab



Hajji Mohammed Abd Al-Wahhab

Amir of Tablighi Jamaat, Pakistan

Leader of the Pakistan chapter of the Tablighi Jamaat—a transnational Islamic organization dedicated to
spreading the message of religious conservatism and renewed spirituality—Hajji Abd Al-Wahhab is a prominent
Pakistani scholar with a significant following in South Asia and the United Kingdom. Although the organiza-
tion does not have a central authority, Abd Al-Wahhab has been increasingly influential in his leadership of
the throngs of Muslims that follow the international movement in Pakistan and abroad.

Missionary: As Amir, or leader of Pakistan’s Tablighi

Jamaat, Hajji Abd Al-Wahhab’s influence spans glob-
ally due to the organization’s emphasis on missionary
work. Considered a foremost daee, or inviter to the
faith of Islam, Abd Al-Wahhab has spoken about the
need to return to the correct beliefs and practices of
Islam in numerous countries and congregations.

Champion of Conservatism: Abd Al-Wahhab urges
Muslims to repent for their sins and to emulate the
life of the Prophet Muhammad by adhering to the
Sunnah—rthe Prophet’s teachings and deeds. Among
these is an exhortation to partake in the act of dawa
or spreading the message of the faith. The Tablighi
Jamaat has gradually acquired a massive membership
base owing to this core tenet. Abd Al-Wahhab’s work is
derived from close ties to the founder of the Tzblighi
Jamaat, Maulana Muhammad Ilyas Kandhelvi, and
stems from the prominent Islamic institution Darul
Uloom Deoband, in India, where the latter studied
before establishing a following in Pakistan.

A member of the Tabligh Jamaat makes
his way to the annual jjtema held in Ra-
iwind, Pakistan where he will be joined
by over 1.5 million others for a weekend
of spiritual rejuvination.

© PHOTO BY TYLER HICKS

diaspora South Asians, and others who carry the flag
of the Tablighi Jamaat are notable Muslim leaders. In
Pakistan alone, Abd Al-'Wahhab’s influence has won
the allegiance of prominent politicians, actors, and
athletes. Despite his influence over key Muslim leaders
from various fields of social power, Abd Al-Wahhab
is consistent in his assertion that the organization
is wholly apolitical—identifying the work of the
Tablighi Jamaat as a spiritual revivalist movement.
Annual gatherings in Raiwind, Pakistan draw close
to 2 million people, and those in Biswa, Bangladesh
attract over 3 million.

Advocate of Non-violence: In light of heightened
incidences of violence by fringe Islamic militant
groups, Abd Al-Wahhab has publicly stated the im-
portance of non-violence in bringing people closer to
the faith of Islam. This comes after the tragic Mumbai
attacks which investigations found were linked to the
Pakistan-based Lashkar-e-1aiba; a militant organiza-
tion Abd Al-Wahhab has made a point of distancing
the Tabliohi lIamaat from.




Country: Indonesia
Born: 21 June 1961 (age 53)
Source of Influence: Political

Influence: Leader of 252 million citi-
zens and residents of Indonesia

School of Thought: Traditional Sunni

“He’s made it possible for us to say
to our kids - look at Jokowi - he
used to sell furniture and grew
up near a slum - and now he’s our
president. Now anyone can be
president.”

Dharsono Hartono, an Indonesian
businessman and Jokowi supporter

The number of islands that make up
Indonesia, the largest archipelago in
the world, which are split between
33 provinces.

Percentage of the vote he won in the
indonesian presidential elections.

His Excellency
President Joko Widodo



His Excellency President Joko Widodo

President of Indonesia (inauguration October 20, 2014)

Joko Widodo, or Jokowi as he is popularly known, will become the President of Indonesia
on October 20, 2014. He won 55% of the vote in the presidential elections which took place
in July 2014; a victory margin of 4%. Widodo was nominated to be a presidential candidate
by former President Megawati Sukarnoputri of the Indonesian Democratic Party-Struggle
(pDI-P). He is seen very much as a populist leader, not enjoying the support of religious
scholars, nor coming from a wealthy or military background.

Background: Widodo will be the first Indonesian
president not to be from the military or the political
elite. He comes from a humble background of Javanese
descent. His father had a small furniture business,
which often couldn’t make ends meet. They struggled
to put him through university, where he graduated in
the field of forestry. After graduation, Widodo worked
for three years in the forestry service of a state enter-
prise in Acch before returning to his family business.

Successful and ‘Clean’ Politician: Widodo was the
mayor of Surakarta before becoming the governor of
Jakarta in September 2012.

Mayor of Surakarta: He was a successful mayor who
enjoyed a close relationship with his constituents. He
focused on promoting the city as a centre of Javanese
culture, but also developed the public transport system,
healthcare and business relations with the community.
He forged a reputation for being a ‘clean’ politician,
avoiding the charges of corruption and nepotism
which plague most politicians.

Governor of Jakarta: His political success continued
with his election as governor of Jakarta. He was equally
successful as governor making meaningful reforms in
education, public transportation, revamping street
vendors and traditional markets, and implementing

Terrace rice fields in Bali; Indenesia.
Indonesia is the third largest producer
of rice after China and India. ™

flood control.

Presidential candidacy: Various awards (3rd place
of the 2012 World Mayor Prize, one of the "Top 10
Indonesian Mayors of 2008') testified to his success
as mayor and governor, and there was little surprise
when Megawati Sukarnoputri, the former President
of Indonesia, chose Widodo to be the presidential
candidate of the PDI-P party. He has also enjoyed the
support of many musicians and artists (he himself is
reported to enjoy heavy metal music), and this helped
him greatly on his presidential campaign.

Blusukan Culture: Widodo has become well-known
for impromptu visits to see and hear directly from
people in local communities. This has allowed him
to directly address their concerns and criticisms, al-
lowing him to develop a strong personal relationship

with the public.

High Expectations: There are high expectations of
Widodo. Many will be expecting him to bring the
success he had in his mayor and governor posts to his
presidential post. He will be expected to maintain
his promotion of transparency and accountability,
and whether he will continue with methods such as
blusukun is something that many people will keep
an eye on.
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Country: Saudi Arabia

Born: 1943 (Age 71)

Source of Influence: Scholarly, Ad-
ministrative

Influence: Grand Mufti to 30.8 million
Saudiresidents and the global network
of Salafi Muslims.

School of Thought: Salafi
2009 Rank: 11
2010 Rank: 11
2011 Rank: 14
2012 Rank: 18
2013 Rank: 14

“The ethics of a true believer are
portrayed in his brother, for when
he sees good deeds he encourages
him... Andifhe perceives any sort
of violation and abuse of Shari‘ah),
he seeks to set him on the right
path and amend (him).”

Sh. Abdul Aziz Aal Al-Sheikh

The number of audio fatwas on his
website.

The age at which he lost his eyesight,
51 years ago.

His Eminence

Sheikh Abdul Aziz Aal Al-Sheikh



His Eminence Sheikh Abdul Aziz

Ibn Abdullah Aal Al-Sheikh

Grand Mufti of the Kingdom of Saudi Arabia

As the Grand Mufti, Sheikh Abdul Aziz ibn Abdullah Aal Al-Sheikh has the highest posi-
tion of religious authority in the Kingdom of Saudi Arabia. He is an Islamic scholar based
in Makkah and has influence as a leading cleric of the expansive global movement of Salafi

Muslims.

Salafi Lineage: The Aal Al-Sheikh family in Saudi
Arabia traditionally controls the religious and justice
establishments. They are descended from Muhammad
ibn Abd Al Wahhab (1703-1792), the founder of Wah-
habi and Salafi thought, and for 250 years have been

closely associated and intermarried with the ruling

Al Saud family.

Head of Sunni Jurisprudential Committees: Sheikh
Abdul Aziz Aal Al-Sheikh is chairman of the Council
of Senior Scholars, a scientific consultative commission
composed of leading Sunni specialist scholars of Sharia
(Islamic law). He has been behind fatwas that call for
more rights for women and children.

Al-Sheikh is also chairman of the Permanent Commit-
tee for Islamic Research and Fatwas (religious edicts),
aspecial committee designated for the researchingand
issuing of religious rulings and edicts on jurisprudence,

the Hadith, and Agida (creed) for the Sunni world.

As head of the Presidency for Scientific Research and
Religious Edicts (Dar al Ifia), Al-Sheikh is often the
spokesperson for controversial rulings issued from
the Kingdom. He is recognized for his influence
in enforcing a distinct view of Islamic tradition. In
2008, he